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DTgha Nikaya 2 Long Discourses 2 
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1. A Discussion With the King's 
Ministers 


Samannaphalasutta The Fruits of the Ascetic Life 

- n-.- , 1. A Discussion With the King's 

1. Rajamaccakatha r/,- ■ 4 . 

^ Ministers 


Evam me sutam— So I have heard. 


ekam samayam bhagava 


rajagahe viharati 
jTvakassa 
komarabhaccassa 
ambavane mahata 
bhikkhusahghena 
saddhim addhatejasehi 


At one time the Buddha was 
staying near Rajagaha in the 
Mango Grove of JTvaka 
Komarabhacca, together with a 
large Sahgha of 1,250 monks. 


bhikkhusatehi. 


Tena kho pana 

samayena raja magadho Now, at that time it was the 
ajatasattu vedehiputto sabbath—the Komudi full moon on 
tadahuposathe the fifteenth day of the fourth 

pannarase komudiya month—and King Ajatasattu 

catumasiniya punnaya Vedehiputta of Magadha was 

punnamaya rattiya sitting upstairs in the stilt 

rajamaccaparivuto longhouse surrounded by his 

uparipasadavaragato ministers, 

nisinno hoti. 


Atha kho raja magadho 

ajatasattu vedehiputto Then Ajatasattu spoke these words 

tadahuposathe udanam of inspiration: 

udanesi: 


“ramanlya vata bho “Oh, sirs, this moonlit night is so 
dosina ratti, abhirupa very delightful, so beautiful, so 
vata bho dosina ratti, glorious, so lovely, so striking, 
dassanlya vata bho 



dosina ratti, pasadika 
vata bho dosina ratti, 
lakkhanna vata bho 
dosina ratti. 

Kam nu khvajja 

samanam va Now, what ascetic or brahmin 

brahmanam va might I pay homage to today, 

payirupaseyyama, yam paying homage to whom my mind 
no payirupasato cittam might find peace?” 
pasTdeyya”ti? 


Evam vutte, ahhataro 
rajamacco rajanam 
magadham ajatasattum 
vedehiputtam 
etadavoca: 


When he had spoken, one of the 
king's ministers said to him: 


"ayam, deva, purano 
kassapo sahghT ceva 
ganl ca ganacariyo ca 
hato yasassT titthakaro 
sadhusammato 
bahujanassa rattahhu 
cirapabbajito addhagato 
vayoanuppatto. 


"Sire, Purana Kassapa leads an 
order and a community, and 
teaches a community. He's a well- 
known and famous religious 
founder, regarded as holy by 
many people. He is of long 
standing, long gone forth; he is 
advanced in years and has 
reached the final stage of life. 


Tam devo puranam Let Your Majesty pay homage to 
kassapam payirupasatu. him. 


Appeva nama devassa 

puranam kassapam Hopefully in so doing your mind 
payirupasato cittam will find peace.” 
pasTdeyya''ti. 


Evam vutte, raja 
magadho ajatasattu 
vedehiputto tunhl ahosi. 


But when he had spoken, the king 
remained silent. 


Annataropi kho 


Another of the king's ministers 



rajamacco rajanam 
magadham ajatasattum 
vedehiputtam 
etadavoca: 

“ayam, deva, makkhali 
gosalo sahghl ceva ganl 
ca ganacariyo ca nato 
yasassT titthakaro 
sadhusammato 
bahujanassa rattannu 
cirapabbajito addhagato 
vayoanuppatto. 

Tam devo makkhalim 
gosalam payirupasatu. 

Appeva nama devassa 
makkhalim gosalam 
payirupasato cittam 
pasTdeyya''ti. 

Evam vutte, raja 
magadho ajatasattu 
vedehiputto tunhl ahosi. 

Ahhataropi kho 
rajamacco rajanam 
magadham ajatasattum 
vedehiputtam 
etadavoca: 

“ayam, deva, ajito 
kesakambalo sahghl 
ceva ganl ca ganacariyo 
ca nato yasassT 
titthakaro 
sadhusammato 
bahujanassa rattannu 


said to him: 


“Sire, Makkhali Gosala leads an 
order and a community, and 
teaches a community. He's a well- 
known and famous religious 
founder, regarded as holy by 
many people. He is of long 
standing, long gone forth; he is 
advanced in years and has 
reached the final stage of life. 

Let Your Majesty pay homage to 
him. 

Hopefully in so doing your mind 
will find peace." 


But when he had spoken, the king 
remained silent. 


Another of the king's ministers 
said to him: 


“Sire, Ajita Kesakambala leads an 
order and a community, and 
teaches a community. He's a well- 
known and famous religious 
founder, regarded as holy by 
many people. He is of long 
standing, long gone forth; he is 



cirapabbajito addhagato 
vayoanuppatto. 

Tam devo ajitam 

kesakambalam 

payirupasatu. 

Appeva nama devassa 
ajitam kesakambalam 
payirupasato cittam 
pasTdeyya''ti. 

Evam vutte, raja 
magadho ajatasattu 
vedehiputto tunhl ahosi. 

Annataropi kho 
rajamacco rajanam 
magadham ajatasattum 
vedehiputtam 
etadavoca: 

“ayam, deva, pakudho 
kaccayano sahghT ceva 
ganl ca ganacariyo ca 
nato yasassT titthakaro 
sadhusammato 
bahujanassa rattannu 
cirapabbajito addhagato 
vayoanuppatto. 

Tam devo pakudham 

kaccayanam 

payirupasatu. 

Appeva nama devassa 
pakudham kaccayanam 
payirupasato cittam 
pasTdeyya'Ti. 

Evam vutte, raja 


advanced in years and has 
reached the final stage of life. 

Let Your Majesty pay homage to 
him. 


Hopefully in so doing your mind 
will find peace.” 


But when he had spoken, the king 
remained silent. 


Another of the king's ministers 
said to him: 


"Sire, Pakudha Kaccayana leads an 
order and a community, and 
teaches a community. He's a well- 
known and famous religious 
founder, regarded as holy by 
many people. He is of long 
standing, long gone forth; he is 
advanced in years and has 
reached the final stage of life. 

Let Your Majesty pay homage to 
him. 


Hopefully in so doing your mind 
will find peace.” 

But when he had spoken, the king 



magadho ajatasattu 
vedehiputto tunhT ahosi. 

Annataropi kho 
rajamacco rajanam 
magadham ajatasattum 
vedehiputtam 
etadavoca: 

“ayam, deva, sancayo 
belatthaputto samghT 
ceva ganl ca ganacariyo 
ca nato yasassT 
titthakaro 
sadhusammato 
bahujanassa rattannu 
cirapabbajito addhagato 
vayoanuppatto. 

Tam devo sancayam 

belatthaputtam 

payirupasatu. 

Appeva nama devassa 
sancayam 
belatthaputtam 
payirupasato cittam 
pasTdeyya''ti. 

Evam vutte, raja 
magadho ajatasattu 
vedehiputto tunhT ahosi. 

Annataropi kho 
rajamacco rajanam 
magadham ajatasattum 
vedehiputtam 
etadavoca: 

“ayam, deva, nigantho 
nataputto samghT ceva 


remained silent. 


Another of the king's ministers 
said to him: 


“Sire, Sahjaya Belatthiputta leads 
an order and a community, and 
teaches a community. He's a well- 
known and famous religious 
founder, regarded as holy by 
many people. He is of long 
standing, long gone forth; he is 
advanced in years and has 
reached the final stage of life. 

Let Your Majesty pay homage to 
him. 


Hopefully in so doing your mind 
will find peace." 


But when he had spoken, the king 
remained silent. 


Another of the king's ministers 
said to him: 


“Sire, Nigantha Nataputta leads an 
order and a community, and 



ganl ca ganacariyo ca teaches a community. He's a well- 
hato yasassT titthakaro known and famous religious 
sadhusammato founder, regarded as holy by 

bahujanassa rattahhu many people. He is of long 
cirapabbajito addhagato standing, long gone forth; he is 
vayoanuppatto. advanced in years and has 

reached the final stage of life. 


Tam devo nigantham 

nataputtam 

payirupasatu. 


Let Your Majesty pay homage to 
him. 


Appeva nama devassa 

nigantham nataputtam Hopefully in so doing your mind 
payirupasato cittam will find peace." 
pasTdeyya"ti. 


Evam vutte, raja 
magadho ajatasattu 
vedehiputto tunhT ahosi. 


But when he had spoken, the king 
remained silent. 



2. A Discussion With JTvaka 
Komarabhacca 


2. KomarabhaccajTvakakatha 


2. A Discussion With JTvaka 
Komarabhacca 


Tena kho pana samayena jlvako 
komarabhacco rahho 
magadhassa ajatasattussa 
vedehiputtassa avidure 
tunhlbhuto nisinno hoti. 


Now at that time JTvaka 
Komarabhacca was sitting 
silently not far from the 
king. 


Atha kho raja magadho 

ajatasattu vedehiputto JTvakam Then the king said to him: 
komarabhaccam etadavoca: 


“tvam pana, samma JTvaka, kim “But my dear JTvaka, why 
tunhT'ti? are you silent?" 


“Ayam, deva, bhagava araham 
sammasambuddho amhakam 
ambavane viharati mahata 
bhikkhusamghena saddhim 
addhatejasehi bhikkhusatehi. 

Tam kho pana bhagavantam 
evam kalyano kittisaddo 
abbhuggato: 

'itipi so bhagava araham 
sammasambuddho 
vijjacaranasampanno sugato 
lokavidu anuttaro 
purisadammasarathi sattha 
devamanussanam buddho 
bhagava'ti. 


“Sire, the Blessed One, the 
perfected one, the fully 
awakened Buddha is 
staying in my mango grove 
together with a large 
Sahgha of 1,250 monks. 

He has this good 
reputation: 

That Blessed One is 
perfected, a fully awakened 
Buddha, accomplished in 
knowledge and conduct, 
holy, knower of the world, 
supreme guide for those 
who wish to train, teacher 



Tam devo bhagavantam 
payirupasatu. 

Appeva nama devassa 
bhagavantam payirupasato 
cittam pasTdeyya''ti. 

'Tena hi, samma jlvaka, 
hatthiyanani kappapehT''ti. 

“Evam, deva''ti kho jlvako 
komarabhacco rahho 
magadhassa ajatasattussa 
vedehiputtassa patissunitva 
pahcamattani hatthinikasatani 
kappapetva rahho ca 
arohanlyam nagam, rahho 
magadhassa ajatasattussa 
vedehiputtassa pativedesi: 
“kappitani kho te, deva, 
hatthiyanani, 

yassadani kalam mahhasT''ti. 


of gods and humans, 
awakened, blessed.' 

Let Your Majesty pay 
homage to him. 

Hopefully in so doing your 
mind will find peace." 

"Well then, my dearJTvaka, 
have the elephants 
readied." 

"Yes, Your Majesty," replied 
JTvaka. He had around five 
hundred female elephants 
readied, in addition to the 
king's bull elephant for 
riding. Then he informed 
the king: 

"The elephants are ready, 
sire. 

Please go at your 
convenience." 


Atha kho raja magadho 
ajatasattu vedehiputto pahcasu 
hatthinikasatesu pacceka 
itthiyo aropetva arohanlyam 
nagam abhiruhitva ukkasu 
dhariyamanasu rajagahamha 
niyyasi 

mahaccarajanubhavena, yena 
jlvakassa komarabhaccassa 
ambavanam tena payasi. 


Then King Ajatasattu had 
women mounted on each of 
the five hundred female 
elephants, while he 
mounted his bull elephant. 
With attendants carrying 
torches, he set out in full 
royal pomp from Rajagaha 
to JTvaka's mango grove. 


Atha kho rahho magadhassa 


But as he drew near the 



ajatasattussa vedehiputtassa 
avidure ambavanassa ahudeva 
bhayam, ahu chambhitattam, 
ahu lomahamso. 

Atha kho raja magadho 
ajatasattu vedehiputto bhlto 
samviggo lomahatthajato 
jlvakam komarabhaccam 
etadavoca: 

“kacci mam, samma jlvaka, na 
vancesi? 

Kacci mam, samma jlvaka, na 
palambhesi? 

Kacci mam, samma jlvaka, na 
paccatthikanam desi? 

Kathanhi nama tava mahato 
bhikkhusahghassa 
addhatejasanam 
bhikkhusatanam neva 
khipitasaddo bhavissati, na 
ukkasitasaddo na nigghoso''ti. 

“Ma bhayi, maharaja, ma bhayi 
maharaja. 

Na tarn, deva, vahcemi; 
na tarn, deva, palambhami; 

na tarn, deva, paccatthikanam 
demi. 

Abhikkama, maharaja, 
abhikkama, maharaja, ete 
mandalamaje dlpa jhayantT''ti. 


mango grove, the king 
became frightened, scared, 
his hair standing on end. 


He said to Jlvaka: 


“My dear Jlvaka, I hope 
you're not deceiving me! 

I hope you're not betraying 
me! 

I hope you're not turning 
me over to my enemies! 

For how on earth can there 
be no sound of coughing or 
clearing throats or any 
noise in such a large 
Sahgha of 1,250 monks?" 

“Do not fear, great king, do 
not fear! 

I am not deceiving you, 
or betraying you, 
or turning you over to your 
enemies. 

Go forward, great king, go 
forward! Those are lamps 
shining in the pavilion." 



3. The Question About the Fruits of 
the Ascetic Life 


3. Samannaphalapuccha 

Atha kho raja magadho 
ajatasattu vedehiputto 
yavatika nagassa bhumi 
nagena gantva, naga 
paccorohitva, pattikova 
yena mandalamajassa 
dvaram tenupasahkami; 
upasahkamitva jlvakarn 
komarabhaccam 
etadavoca: 

“kaham pana, samma 
jlvaka, bhagava''ti? 

“Eso, maharaja, bhagava; 


3. The Question About the Fruits 
of the Ascetic Life 


Then King Ajatasattu rode on 
the elephant as far as the 
terrain allowed, then descended 
and approached the pavilion 
door on foot, where he asked 
JTvaka: 


“But my dear JTvaka, where is 
the Buddha?" 

“That is the Buddha, great king, 
that is the Buddha! 


eso, maharaja, bhagava 

majjhimam thambham He's sitting against the central 
nissaya puratthabhimukho column facing east, in front of 
nisinno purakkhato the Sahgha of monks." 

bhikkhusamghassa"ti. 

Atha kho raja magadho 
ajatasattu vedehiputto 

yena bhagava Then the king went up to the 

tenupasahkami; Buddha and stood to one side, 

upasahkamitva 
ekamantam atthasi. 

Ekamantam thito kho raja He looked around the Sahgha of 
magadho ajatasattu monks, who were so very silent. 



vedehiputto tunhlbhutam like a still, clear lake, and spoke 

tunhlbhutam these words of inspiration: 

bhikkhusamgham 

anuviloketva rahadamiva 

vippasannam udanam 

udanesi: 


“imina me upasamena 
udayabhaddo kumaro 
samannagato hotu, 
yenetarahi upasamena 
bhikkhusamgho 
samannagato''ti. 

“Agama kho tvam, 
maharaja, yathapeman''ti. 
“Piyo me, bhante, 
udayabhaddo kumaro. 
Imina me, bhante, 
upasamena udayabhaddo 
kumaro samannagato hotu 
yenetarahi upasamena 
bhikkhusamgho 
samannagato''ti. 


“May my son. Prince 
Udayibhadda, be blessed with 
such peace as the Sahgha of 
monks now enjoys!" 

"Has your mind gone to one you 
love, great king?" 

"I love my son, sir. Prince 
Udayibhadda. 


May he be blessed with such 
peace as the Sahgha of monks 
now enjoys!" 


Atha kho raja magadho 
ajatasattu vedehiputto 
bhagavantam 
abhivadetva, 

bhikkhusamghassa ahjalim 
panametva, ekamantam 
nisTdi. 


Then the king bowed to the 
Buddha, raised his joined palms 
toward the Sahgha, and sat 
down to one side. 


Ekamantam nisinno kho 
raja magadho ajatasattu 
vedehiputto bhagavantam 
etadavoca: 


He said to the Buddha: 


"puccheyyamaham, 


"Sir, I'd like to ask you about a 



bhante, bhagavantam 
kancideva desam; 
sace me bhagava okasam 
karoti panhassa 
veyyal<aranaya''ti. 

“Puccha, maharaja, 
yadakahkhasT''ti. 

“Yatha nu kho imani, 
bhante, 

puthusippayatanani, 
seyyathidam—hattharoha 
assaroha rathika 
dhanuggaha celaka calaka 
pindadayaka ugga 
rajaputta pakkhandino 
mahanaga sura 
cammayodhino 
dasikaputta 

ajarika kappaka nhapaka 
suda malakara rajaka 
pesakara najakara 
kumbhakara ganaka 
muddika, yani va 
panahhanipi evamgatani 
puthusippayatanani, te 
dittheva dhamme 
sanditthikam sippaphalam 
upajTvanti; 

te tena attanam sukhenti 
pTnenti, matapitaro 
sukhenti pTnenti, 
puttadaram sukhenti 
pTnenti, mittamacce 
sukhenti pTnenti, 


certain point, if you'd take the 
time to answer." 


"Ask what you wish, great king." 

"Sir, there are many different 
professional fields. 

These include elephant riders, 
cavalry, charioteers, archers, 
bannermen, adjutants, food 
servers, warrior-chiefs, princes, 
chargers, great warriors, heroes, 
leather-clad soldiers, and sons 
of bondservants. 

They also include bakers, 
barbers, bathroom attendants, 
cooks, garland-makers, dyers, 
weavers, basket-makers, 
potters, accountants, finger- 
talliers, or those following any 
similar professions. All these 
live off the fruits of their 
profession which are apparent 
in the present life. 

With that they bring happiness 
and joy to themselves, their 
parents, their children and 
partners, and their friends and 
colleagues. And they establish 
an uplifting teacher's offering 




samanabrahmanesu for ascetics and brahmins that's 

uddhaggikam dakkhinam conducive to heaven, ripens in 
patitthapenti sovaggikam happiness, and leads to heaven, 
sukhavipakam 
saggasamvattanikam. 

Sakka nu kho, bhante, 

evameva dittheva dhamme Sir, can you point out a fruit of 
sanditthikam the ascetic life that's likewise 

samahhaphalam apparent in the present life?" 

pahhapetun"ti? 


"Abhijanasi no tvam, 
maharaja, imam pahham 
ahhe samanabrahmane 
pucchita"ti? 

"Abhijanamaham, bhante, 
imam pahham ahhe 
samanabrahmane 
pucchita"ti. 

"Yatha katham pana te, 
maharaja, byakarimsu, 
sace te agaru bhasassu"ti. 


"Great king, do you recall 
having asked this question of 
other ascetics and brahmins?" 


"I do, sir." 

"If you wouldn't mind, great 
king, tell me how they 
answered." 


"Na kho me, bhante, garu, "It's no trouble when someone 
yatthassa bhagava nisinno, such as the Blessed One is 
bhagavantarupo va"ti. sitting here." 


"Tena hi, maharaja, 
bhasassu"ti. 


"Well, speak then, great king." 



3.1. The Doctrine of Purana Kassapa 


3.1. Puranakassapavada 

“Ekamidaham, bhante, 
samayam yena purano 
kassapo tenupasahkamim; 
upasahkamitva puranena 
kassapena saddhim 
sammodim. 

SammodanTyam katham 
saranTyam vTtisaretva 
ekamantam nisTdim. 
Ekamantam nisinno kho 
aham, bhante, puranam 
kassapam etadavocam: 

'yatha nu kho imani, bho 
kassapa, 

puthusippayatanani, 
seyyathidam—hattharoha 
assaroha rathika dhanuggaha 
celaka calaka pindadayaka 
ugga rajaputta pakkhandino 
mahanaga sura 
cammayodhino dasikaputta 
ajarika kappaka nhapaka 
suda malakara rajaka 
pesakara najakara 
kumbhakara ganaka 
muddika, yani va 
panahhanipi evahgatani 
puthusippayatanani, te 
dittheva dhamme 


3.1. The Doctrine of Purana 
Kassapa 

“One time, sir, I approached 
Purana Kassapa and 
exchanged greetings with 
him. 

When the greetings and 
polite conversation were 
over, I sat down to one side, 
and asked him the same 
question. 




sanditthikam sippaphalam 
upajTvanti; 

te tena attanam sukhenti 
pTnenti, matapitaro sukhenti 
pTnenti, puttadaram sukhenti 
pTnenti, mittamacce sukhenti 
pTnenti, samanabrahmanesu 
uddhaggikam dakkhinam 
patitthapenti sovaggikam 
sukhavipakam 
saggasamvattanikam. 

Sakka nu kho, bho kassapa, 
evameva dittheva dhamme 
sanditthikam 
samahhaphalam 
pahhapetun'ti? 

Evam vutte, bhante, purano 
kassapo mam etadavoca: 
'karoto kho, maharaja, 
karayato, chindato 
chedapayato, pacato 
pacapayato socayato, 
socapayato, kilamato 
kilamapayato, phandato 
phandapayato, 
panamatipatapayato, 
adinnam adiyato, sandhim 
chindato, nillopam harato, 
ekagarikam karoto, 
paripanthe titthato, 
paradaram gacchato, musa 
bhanato, karoto na karTyati 
papam. Khurapariyantena 
cepi cakkena yo imissa 
pathaviya pane ekam 


He said to me: 

'Great king, the one who acts 
does nothing wrong when 
they punish, mutilate, 
torture, aggrieve, oppress, 
intimidate, or when they 
encourage others to do the 
same. They do nothing wrong 
when they kill, steal, break 
into houses, plunder wealth, 
steal from isolated buildings, 
commit highway robbery, 
commit adultery, and lie. If 
you were to reduce all the 
living creatures of this earth 
to one heap and mass of flesh 
with a razor-edged chakram. 



mamsakhalam ekam 
mamsapunjam kareyya, 
natthi tatonidanam papam, 
natthi papassa agamo. 
Dakkhinancepi gahgaya 
tlram gaccheyya hananto 
ghatento chindanto 
chedapento pacanto 
pacapento, natthi 
tatonidanam papam, natthi 
papassa agamo. 

Uttarahcepi gahgaya tlram 
gaccheyya dadanto dapento 
yajanto yajapento, natthi 
tatonidanam puhham, natthi 
puhhassa agamo. 

Danena damena samyamena 
saccavajjena natthi puhham, 
natthi puhhassa agamo'ti. 

Ittham kho me, bhante, 
purano kassapo sanditthikam 
samahhaphalam puttho 
samano akiriyam byakasi. 

Seyyathapi, bhante, ambam 
va puttho labujam 
byakareyya, labujam va 
puttho ambam byakareyya; 

evameva kho me, bhante, 
purano kassapo sanditthikam 


no evil comes of that, and no 
outcome of evil. 


If you were to go along the 
south bank of the Ganges 
killing, mutilating, and 
torturing, and encouraging 
others to do the same, no evil 
comes of that, and no 
outcome of evil. 

If you were to go along the 
north bank of the Ganges 
giving and sacrificing and 
encouraging others to do the 
same, no merit comes of that, 
and no outcome of merit. 

In giving, self-control, 
restraint, and truthfulness 
there is no merit or outcome 
of merit.' 

And so, when I asked Purana 
Kassapa about the fruits of 
the ascetic life apparent in 
the present life, he answered 
with the doctrine of inaction. 

It was like someone who, 
when asked about a mango, 
answered with a breadfruit, 
or when asked about a 
breadfruit, answered with a 
mango. 



samannaphalam puttho 
samano akiriyam byakasi. 
Tassa mayham, bhante, 
etadahosi: 

'kathanhi nama madiso 
samanam va brahmanam va 
vijite vasantam 
apasadetabbam manneyya'ti. 
So kho aham, bhante, 
puranassa kassapassa 
bhasitam neva abhinandim 
nappatikkosim. 

Anabhinanditva 
appatikkositva anattamano, 
anattamanavacam 
aniccharetva, tameva vacam 
anugganhanto anikkujjanto 
utthayasana pakkamim. 


I thought: 

'How could one such as I 
presume to rebuke an ascetic 
or brahmin living in my 
realm?' 

So I neither approved nor 
dismissed that statement of 
Purana Kassapa. 

I was displeased, but did not 
express my displeasure. 
Neither accepting what he 
said nor contradicting it, I got 
up from my seat and left. 



3.2. The Doctrine of Makkhali Gosala 


3.2. Makkhaligosalavada 

Ekamidaham, bhante, 
samayam yena makkhali 
gosalo tenupasahkamim; 
upasahkamitva makkhalina 
gosalena saddhim 
sammodim. 

SammodanTyam katham 
saranTyam vTtisaretva 
ekamantam nisTdim. 
Ekamantam nisinno kho 
aham, bhante, makkhalim 
gosalam etadavocam: 

'yatha nu kho imani, bho 
gosala, puthusippayatanani 
... pe ... 

sakka nu kho, bho gosala, 
evameva dittheva dhamme 
sanditthikam 
samahhaphalam 
pahhapetun'ti? 

Evam vutte, bhante, 
makkhali gosalo mam 
etadavoca: 

'natthi, maharaja, hetu 
natthi paccayo sattanam 
samkilesaya, ahetu 
apaccaya satta sahkilissanti 

Natthi hetu, natthi paccayo 


3.2. The Doctrine of Makkhali 
Gosala 

One time, sir, I approached 
Makkhali Gosala and 
exchanged greetings with him. 


When the greetings and polite 
conversation were over, I sat 
down to one side, and asked 
him the same question. 


He said: 

'Great king, there is no cause 
or condition for the corruption 
of sentient beings. Sentient 
beings are corrupted without 
cause or condition. 

There's no cause or condition 



sattanam visuddhiya, 

ahetu apaccaya satta 
visujjhanti. 

Natthi attakare, natthi 
parakare, natthi purisakare, 
natthi balam, natthi vTriyam, 
natthi purisathamo, natthi 
purisaparakkamo. 

Sabbe satta sabbe pana 

sabbe bhuta sabbe jlva 

avasa abala avTriya 

niyatisahgatibhavaparinata 

chasvevabhijatTsu 

sukhadukkham 

patisamvedenti. 

Cuddasa kho panimani 
yonipamukhasatasahassani 
satthi ca satani cha ca 
satani pahca ca kammuno 
satani pahca ca kammani 
tlni ca kammani kamme ca 
addhakamme ca 
dvatthipatipada 
dvatthantarakappa 
chajabhijatiyo attha 
purisabhumiyo 
ekunapahhasa ajlvakasate 
ekunapahhasa 
paribbajakasate 
ekunapahhasa 
nagavasasate vise 


for the purification of sentient 
beings. 

Sentient beings are purified 
without cause or condition. 

One does not act of one's own 
volition, one does not act of 
another's volition, one does 
not act from a person's 
volition. There is no power, no 
energy, no manly strength or 
vigor. 

All sentient beings, all living 
creatures, all beings, all souls 
lack control, power, and 
energy. Molded by destiny, 
circumstance, and nature, 
they experience pleasure and 
pain in the six classes of 
rebirth. 

There are 1.4 million main 
wombs, and 6,000, and 600. 
There are 500 deeds, and five, 
and three. There are deeds 
and half-deeds. There are 62 
paths, 62 sub-eons, six classes 
of rebirth, and eight stages in 
a person's life. There are 4,900 
AjTvaka ascetics, 4,900 
wanderers, and 4,900 naked 
ascetics. There are 2,000 
faculties, 3,000 hells, and 36 
realms of dust. There are 
seven percipient embryos, 
seven non-percipient embryos, 
and seven embryos without 



indriyasate timse nirayasate attachments. There are seven 
chattimsa rajodhatuyo satta gods, seven humans, and 
sahhTgabbha satta seven goblins. There are seven 

asahhlgabbha satta lakes, seven winds, 700 winds, 

niganthigabbha satta deva seven cliffs, and 700 cliffs, 
satta manusa satta pisaca There are seven dreams and 
satta Sara satta pavuta satta 700 dreams. There are 8.4 


pavutasatani satta papata 
satta papatasatani satta 
supina satta supinasatani 
cullasTti mahakappino 
satasahassani, yani bale ca 
pandite ca sandhavitva 
samsaritva dukkhassantam 
karissanti. 

Tattha natthi “iminaham 
sTIena va vatena va tapena 
va brahmacariyena va 
aparipakkam va kammam 
paripacessami, paripakkam 
va kammam phussa phussa 
byantim karissamT''ti hevam 
natthi. 

Donamite sukhadukkhe 
pariyantakate samsare, 
natthi hayanavaddhane, 
natthi ukkamsavakamse. 

Seyyathapi nama suttaguje 
khitte nibbethiyamanameva 
paleti; 

evameva bale ca pandite ca 
sandhavitva samsaritva 
dukkhassantam karissantl'ti. 


million great eons through 
which the foolish and the 
astute transmigrate before 
making an end of suffering 


And here there is no such 
thing as this: “By this precept 
or observance or mortification 
or spiritual life I shall force 
unripened deeds to bear their 
fruit, or eliminate old deeds by 
experiencing their results little 
by little," for that cannot be. 

Pleasure and pain are allotted. 
Transmigration lasts only for a 
limited period, so there's no 
increase or decrease, no 
getting better or worse. 

It's like how, when you toss a 
ball of string, it rolls away 
unraveling. 

In the same way, after 
transmigrating the foolish and 
the astute will make an end of 
suffering.' 



Ittham kho me, bhante, 
makkhali gosalo 
sanditthikam 
samannaphalam puttho 
samano samsarasuddhim 
byakasi. 

Seyyathapi, bhante, ambam 
va puttho labujam 
byakareyya, labujam va 
puttho ambam byakareyya; 

evameva kho me, bhante, 
makkhali gosalo 
sanditthikam 
samannaphalam puttho 
samano samsarasuddhim 
byakasi. 

Tassa mayham, bhante, 
etadahosi: 

'kathahhi nama madiso 
samanam va brahmanam va 
vijite vasantarp 
apasadetabbam 
mahheyya'ti. 

So kho aham, bhante, 
makkhalissa gosalassa 
bhasitam neva abhinandim 
nappatikkosim. 

Anabhinanditva 
appatikkositva anattamano, 
anattamanavacam 
aniccharetva, tameva 
vacam anugganhanto 


And so, when I asked Makkhali 
Gosala about the fruits of the 
ascetic life apparent in the 
present life, he answered with 
the doctrine of purification 
through transmigration. 

It was like someone who, when 
asked about a mango, 
answered with a breadfruit, or 
when asked about a breadfruit, 
answered with a mango. 


I thought: 

'How could one such as I 
presume to rebuke an ascetic 
or brahmin living in my 
realm?' 

So I neither approved nor 
dismissed that statement of 
Makkhali Gosala. 

I was displeased, but did not 
express my displeasure. 
Neither accepting what he said 
nor contradicting it, I got up 
from my seat and left. 



anikkujjanto utthayasana 
pakkamim. 



3.3. The Doctrine of Ajita 
Kesakambala 


3.3. 


Ajitakesakambalavada 


3.3. The Doctrine of Ajita 
Kesakambala 


Ekamidaham, bhante, 
samayam yena ajito 
kesakambalo 
tenupasahkamim; 
upasahkamitva ajitena 
kesakambalena saddhim 
sammodim. 

SammodanTyam katham 
saranTyam vTtisaretva 
ekamantam nisTdim. 
Ekamantam nisinno kho 
aham, bhante, ajitam 
kesakambalam 
etadavocam: 

'yatha nu kho imani, bho 
ajita, puthusippayatanani 
... pe ... 

sakka nu kho, bho ajita, 
evameva dittheva 
dhamme sanditthikam 
samahhaphalam 
pahhapetun'ti? 


One time, sir, I approached Ajita 
Kesakambala and exchanged 
greetings with him. 


When the greetings and polite 
conversation were over, I sat 
down to one side, and asked him 
the same question. 


Evam vutte, bhante, ajito 
kesakambalo mam He said: 

etadavoca: 


'natthi, maharaja, dinnam, 'Great king, there is no meaning 
natthi yittham, natthi in giving, sacrifice, or offerings. 



hutam, natthi 
sukatadukkatanam 
kammanam phalam 
vipako, natthi ayam loko, 
natthi paro loko, natthi 
mata, natthi pita, natthi 
satta opapatika, natthi 
loke samanabrahmana 
sammaggata 
sammapatipanna, ye 
imahca lokam parahca 
lokam sayam abhihha 
sacchikatva pavedenti. 


Catumahabhutiko ayam 
puriso, yada kalam karoti, 
pathavT pathavikayam 
anupeti anupagacchati, 
apo apokayam anupeti 
anupagacchati, tejo 
tejokayam anupeti 
anupagacchati, vayo 
vayokayam anupeti 
anupagacchati, akasam 
indriyani sahkamanti. 


Asandipahcama purisa 
matam adaya gacchanti. 

Yavajahana padani 
pahhayanti. 

Kapotakani atthlni 
bhavanti, bhassanta 
ahutiyo. 

Dattupahhattam yadidam 


There's no fruit or result of good 
and bad deeds. There's no 
afterlife. There's no obligation to 
mother and father. No beings 
are reborn spontaneously. And 
there's no ascetic or brahmin 
who is well attained and 
practiced, and who describes 
the afterlife after realizing it 
with their own insight. 


This person is made up of the 
four primary elements. When 
they die, the earth in their body 
merges and coalesces with the 
main mass of earth. The water in 
their body merges and coalesces 
with the main mass of water. 

The fire in their body merges 
and coalesces with the main 
mass of fire. The air in their 
body merges and coalesces with 
the main mass of air. The 
faculties are transferred to 
space. 

Four men with a bier carry away 
the corpse. 

Their footprints show the way to 
the cemetery. 

The bones become bleached. 
Offerings dedicated to the gods 
end in ashes. 

Giving is a doctrine of morons. 



danam. 

Tesam tuccham musa When anyone affirms a positive 

vilapo ye keci teaching it's just baseless, false 

atthikavadam vadanti. nonsense. 

Bale ca pandite ca kayassa Both the foolish and the astute 
bheda ucchijjanti are annihilated and destroyed 

vinassanti, na honti param when their body breaks up, and 
marana'ti. don't exist after death.' 


Ittham kho me, bhante, 
ajito kesakambalo 
sanditthikam 
samahhaphalam puttho 
samano ucchedam 
byakasi. 

Seyyathapi, bhante, 
ambam va puttho labujam 
byakareyya, labujam va 
puttho ambam 
byakareyya; 


And so, when I asked Ajita 
Kesakambala about the fruits of 
the ascetic life apparent in the 
present life, he answered with 
the doctrine of annihilationism. 

It was like someone who, when 
asked about a mango, answered 
with a breadfruit, or when asked 
about a breadfruit, answered 
with a mango. 


evameva kho me, bhante, 
ajito kesakambalo 
sanditthikam 
samahhaphalam puttho 
samano ucchedam 
byakasi. 

Tassa mayham, bhante, 
etadahosi: 


I thought: 


'kathahhi nama madiso 
samanam va brahmanam 
va vijite vasantarn 
apasadetabbam 
mahheyya'ti. 

So kho aham, bhante, 
ajitassa kesakambalassa 


'How could one such as I 
presume to rebuke an ascetic or 
brahmin living in my realm?' 

So I neither approved nor 
dismissed that statement of 



bhasitam neva 

abhinandim 

nappatikkosim. 

Anabhinanditva 

appatikkositva 

anattamano 

anattamanavacam 

aniccharetva tameva 

vacam anugganhanto 

anikkujjanto utthayasana 

pakkamim. 


Ajita Kesakambala. 


I was displeased, but did not 
express my displeasure. Neither 
accepting what he said nor 
contradicting it, I got up from 
my seat and left. 



3.4. The Doctrine of Pakudha 
Kaccayana 


3.4. 

Pakudhakaccayanavada 
Ekamidaham, bhante, 
samayam yena pakudho 
kaccayano 
tenupasahkamim; 
upasahkamitva pakudhena 
kaccayanena saddhim 
sammodim. 

SammodanTyam katham 
saranTyam vTtisaretva 
ekamantam nisTdim. 
Ekamantam nisinno kho 
aham, bhante, pakudham 
kaccayanam etadavocam: 
'yatha nu kho imani, bho 
kaccayana, 

puthusippayatanani ... pe 

sakka nu kho, bho 
kaccayana, evameva 
dittheva dhamme 
sanditthikam 
samahhaphalam 
pahhapetun'ti? 

Evam vutte, bhante, 
pakudho kaccayano mam 
etadavoca: 

'sattime, maharaja, kaya 


3.4. The Doctrine of Pakudha 
Kaccayana 


One time, sir, I approached 
Pakudha Kaccayana and 
exchanged greetings with him. 


When the greetings and polite 
conversation were over, I sat 
down to one side, and asked 
him the same question. 


He said: 

'Great king, these seven 



akata akatavidha animmita substances are not made, not 
animmata vanjha kutattha derived, not created, without a 
esikatthayitthita. creator, barren, steady as a 

mountain peak, standing firm 
like a pillar. 


Te na ihjanti, na 
viparinamanti, na 
ahhamahham byabadhenti, 
nalam ahhamahhassa 
Sukhaya va dukkhaya va 
sukhadukkhaya va. 


They don't move or deteriorate 
or obstruct each other. They're 
unable to cause pleasure, pain, 
or neutral feeling to each 
other. 


Katame satta? What seven? 


Pathavikayo, apokayo, 
tejokayo, vayokayo, sukhe, 
dukkhe, jive sattame— 

ime satta kaya akata 
akatavidha animmita 
animmata vanjha kutattha 
esikatthayitthita. 

Te na ihjanti, na 
viparinamanti, na 
ahhamahham byabadhenti, 
nalam ahhamahhassa 
Sukhaya va dukkhaya va 
sukhadukkhaya va. 

Tattha natthi hanta va 
ghateta va, sota va saveta 
va, vihhata va vihhapeta 
va. 


The substances of earth, water, 
fire, air; pleasure, pain, and the 
soul is the seventh. 

These seven substances are 
not made, not derived, not 
created, without a creator, 
barren, steady as a mountain 
peak, standing firm like a pillar. 

They don't move or deteriorate 
or obstruct each other. They're 
unable to cause pleasure, pain, 
or neutral feeling to each 
other. 

And here there is no-one who 
kills or who makes others kill; 
no-one who learns or who 
educates others; no-one who 
understands or who helps 
others understand. 


Yopi tinhena satthena sTsam If you chop off someone's head 
chindati, na koci kind jlvita with a sharp sword, you don't 



voropeti; 
sattannam tveva 
kayanamantarena sattham 
vivaramanupatatT'ti. 


take anyone's life. 

The sword simply passes 
through the gap between the 
seven substances.' 


Ittham kho me, bhante, 
pakudho kaccayano 
sanditthikam 
samahhaphalam puttho 
samano ahhena ahham 
byakasi. 


And so, when I asked Pakudha 
Kaccayana about the fruits of 
the ascetic life apparent in the 
present life, he answered with 
something else entirely. 


Seyyathapi, bhante, ambam 
va puttho labujam 
byakareyya, labujam va 
puttho ambam byakareyya; 


It was like someone who, when 
asked about a mango, 
answered with a breadfruit, or 
when asked about a breadfruit, 
answered with a mango. 


evameva kho me, bhante, 
pakudho kaccayano 
sanditthikam 
samahhaphalam puttho 
samano ahhena ahham 
byakasi. 


Tassa mayham, bhante, 
etadahosi: 


I thought: 


'kathahhi nama madiso 

samanam va brahmanam va 'How could one such as I 


vijite vasantarn 

apasadetabbam 

mahheyya'ti. 

So kho aham, bhante, 
pakudhassa kaccayanassa 
bhasitam neva abhinandim 
nappatikkosim, 
anabhinanditva 
appatikkositva anattamano. 


presume to rebuke an ascetic 
or brahmin living in my realm?' 

So I neither approved nor 
dismissed that statement of 
Pakudha Kaccayana. 

I was displeased, but did not 
express my displeasure. 



anattamanavacam Neither accepting what he said 

aniccharetva tameva vacam nor contradicting it, I got up 
anugganhanto anikkujjanto from my seat and left, 
utthayasana pakkamim. 



3.5. The Doctrine of Nigantha 
Nataputta 


3.5. Niganthanataputtavada 

Ekamidaham, bhante, 
samayam yena nigantho 
nataputto tenupasahkamim; 
upasahkamitva niganthena 
nataputtena saddhim 
sammodim. 

SammodanTyam katham 
saranTyam vTtisaretva 
ekamantam nisTdim. 
Ekamantam nisinno kho 
aham, bhante, nigantham 
nataputtam etadavocam: 
'yatha nu kho imani, bho 
aggivessana, 

puthusippayatanani ... pe ... 

sakka nu kho, bho 
aggivessana, evameva 
dittheva dhamme 
sanditthikam 
samahhaphalam 
pahhapetun'ti? 

Evam vutte, bhante, nigantho 
nataputto mam etadavoca: 
'idha, maharaja, nigantho 
catuyamasamvarasamvuto 
hoti. 

Kathahca, maharaja. 


3.5. The Doctrine of Nigantha 
Nataputta 

One time, sir, I approached 
Nigantha Nataputta and 
exchanged greetings with 
him. 

When the greetings and 
polite conversation were 
over, I sat down to one side, 
and asked him the same 
question. 


He said: 

'Great king, consider a Jain 
ascetic who is restrained in 
the fourfold restraint. 

And how is a Jain ascetic 



nigantho 

catuyamasamvarasamvuto 

hoti? 

Idha, maharaja, nigantho 
sabbavarivarito ca hoti, 
sabbavariyutto ca, 
sabbavaridhuto ca, 
sabbavariphuto ca. 

Evam kho, maharaja, 
nigantho 

catuyamasamvarasamvuto 

hoti. 

Yato kho, maharaja, nigantho 
evam 

catuyamasamvarasamvuto 

hoti; 

ayam vuccati, maharaja, 
nigantho gatatto ca yatatto 
ca thitatto ca'ti. 

Ittham kho me, bhante, 
nigantho nataputto 
sanditthikam 
samahhaphalam puttho 
samano catuyamasamvaram 
byakasi. 

Seyyathapi, bhante, ambam 
va puttho labujam 
byakareyya, labujam va 
puttho ambam byakareyya; 


restrained in the fourfold 
restraint? 

It's when a Jain ascetic is 
obstructed by all water, 
devoted to all water, shaking 
off all water, pervaded by all 
water. 

That's how a Jain ascetic is 
restrained in the fourfold 
restraint. 

When a Jain ascetic is 
restrained in the fourfold 
restraint, 

they're called a knotless one 
who is self-realized, self- 
controlled, and steadfast.' 

And so, when I asked 
Nigantha Nataputta about 
the fruits of the ascetic life 
apparent in the present life, 
he answered with the fourfold 
restraint. 

It was like someone who, 
when asked about a mango, 
answered with a breadfruit, 
or when asked about a 
breadfruit, answered with a 
mango. 


evameva kho me, bhante, 
nigantho nataputto 
sanditthikam 



samannaphalam puttho 
samano catuyamasamvaram 
byakasi. 

Tassa mayham, bhante, 
etadahosi: 

'kathanhi nama madiso 
samanam va brahmanam va 
vijite vasantam 
apasadetabbam manneyya'ti. 
So kho aham, bhante, 
niganthassa nataputtassa 
bhasitam neva abhinandim 
nappatikkosim. 

Anabhinanditva 
appatikkositva anattamano 
anattamanavacam 
aniccharetva tameva vacam 
anugganhanto anikkujjanto 
utthayasana pakkamim. 


I thought: 

'How could one such as I 
presume to rebuke an ascetic 
or brahmin living in my 
realm?' 

So I neither approved nor 
dismissed that statement of 
Nigantha Nataputta. 

I was displeased, but did not 
express my displeasure. 
Neither accepting what he 
said nor contradicting it, I got 
up from my seat and left. 



3.6. The Doctrine of Sahjaya 
Belatthiputta 


3.6. Sancayabelatthaputtavada 

Ekamidaham, bhante, samayam 
yena sancayo belatthaputto 
tenupasahkamim; upasahkamitva 
sancayena belatthaputtena 
saddhim sammodim. 


3.6. The Doctrine of 
Sahjaya Belatthiputta 
One time, sir, I 
approached Sahjaya 
Belatthiputta and 
exchanged greetings 
with him. 


SammodanTyam katham saranlyam When the greetings and 
vTtisaretva ekamantam nisTdim. polite conversation were 

Ekamantam nisinno kho aham, over, I sat down to one 
bhante, sahcayam belatthaputtam side, and asked him the 
etadavocam: same question. 

'yatha nu kho imani, bho sahcaya, 
puthusippayatanani ... pe ... 

sakka nu kho, bho sahcaya, 
evameva dittheva dhamme 
sanditthikam samahhaphalam 
pahhapetun'ti? 


Evam vutte, bhante, sahcayo 
belatthaputto mam etadavoca: 


'atthi paro lokoti iti ce mam 
pucchasi, atthi paro lokoti iti ce me 
assa, atthi paro lokoti iti te nam 
byakareyyam. 


'Suppose you were to 
ask me whether there is 
another world. If I 
believed there was, I 
would say so. 


Evantipi me no, tathatipi me no, 
ahhathatipi me no, notipi me no, 
no notipi me no. 


But I don't say it's like 
this. I don't say it's like 
that. I don't say it's 
otherwise. I don't say 



it's not so. And I don't 
deny it's not so. 

Suppose you were to 

Natthi paro loko ... pe ... ask me whether there is 

no other world ... 

whether there both is 

atthi ca natthi ca paro loko ... pe ... and is not another world 


nevatthi na natthi paro loko ... pe 


whether there neither is 
nor is not another world 


atthi satta opapatika ... pe ... 


natthi satta opapatika ... pe ... 


atthi ca natthi ca satta opapatika 
... pe ... 

nevatthi na natthi satta opapatika 
... pe ... 


whether there are 
beings who are reborn 
spontaneously ... 
whether there are no 
beings who are reborn 
spontaneously ... 
whether there both are 
and are not beings who 
are reborn 
spontaneously ... 
whether there neither 
are nor are not beings 
who are reborn 
spontaneously ... 


atthi sukatadukkatanam 
kammanam phalam vipako . 


whether there is fruit 
and result of good and 
■ ■■■ bad deeds ... 


natthi sukatadukkatanam 
kammanam phalam vipako . 


whether there is no fruit 
and result of good and 
■ ■■■ bad deeds ... 


atthi ca natthi ca whether there both is 

sukatadukkatanam kammanam and is not fruit and 
phalam vipako ... pe ... 



nevatthi na natthi 
sukatadukkatanam kammanam 
phalam vipako ... pe ... 


result of good and bad 
deeds ... 

whether there neither is 
nor is not fruit and 
result of good and bad 
deeds ... 


hoti tathagato param marana ... pe whether a Realized One 

exists after death ... 


na hoti tathagato param marana ... 
pe ... 


whether a Realized One 
doesn't exist after death 


hoti ca na ca hoti tathagato param 
marana ... pe ... 


whether a Realized One 
both exists and doesn't 
exist after death ... 


neva hoti na na hoti tathagato 
param maranati iti ce mam 
pucchasi, neva hoti na na hoti 
tathagato param maranati iti ce 
me assa, neva hoti na na hoti 
tathagato param maranati iti te 
nam byakareyyam. 


Evantipi me no, tathatipi me no, 
ahhathatipi me no, notipi me no, 
no notipi me no'ti. 


whether a Realized One 
neither exists nor 
doesn't exist after 
death. If I believed there 
was, I would say so. 

But I don't say it's like 
this. I don't say it's like 
that. I don't say it's 
otherwise. I don't say 
it's not so. And I don't 
deny it's not so.' 


Ittham kho me, bhante, sahcayo 
belatthaputto sanditthikam 
samahhaphalam puttho samano 
vikkhepam byakasi. 


And so, when I asked 
Sahjaya Belatthiputta 
about the fruits of the 
ascetic life apparent in 
the present life, he 
answered with 


evasiveness. 



Seyyathapi, bhante, ambam va 
puttho labujam byakareyya, 
labujam va puttho ambam 
byakareyya; 


evameva kho me, bhante, sahcayo 
belatthaputto sanditthikam 
samahhaphalam puttho samano 
vikkhepam byakasi. 

Tassa mayham, bhante, etadahosi: 
'ayahca imesam 

samanabrahmananam sabbabalo 
sabbamujho. 


Kathahhi nama sanditthikam 
samahhaphalam puttho samano 
vikkhepam byakarissatl'ti. 


Tassa mayham, bhante, etadahosi: 

'kathahhi nama madiso samanam 
va brahmanam va vijite vasantam 
apasadetabbam mahheyya'ti. 

So kho aham, bhante, sahcayassa 
belatthaputtassa bhasitam neva 
abhinandim nappatikkosim. 

Anabhinanditva appatikkositva 
anattamano anattamanavacam 
aniccharetva tameva vacam 


It was like someone 
who, when asked about 
a mango, answered with 
a breadfruit, or when 
asked about a 
breadfruit, answered 
with a mango. 


I thought: 

'This is the most foolish 
and stupid of all these 
ascetics and brahmins! 
How on earth can he 
answer with 

evasiveness when asked 
about the fruits of the 
ascetic life apparent in 
the present life?' 

I thought: 

'How could one such as I 
presume to rebuke an 
ascetic or brahmin 
living in my realm?' 

So I neither approved 
nor dismissed that 
statement of Sahjaya 
Belatthiputta. 

I was displeased, but 
did not express my 
displeasure. Neither 
accepting what he said 



anugganhanto anikkujjanto nor contradicting it, I 

utthayasana pakkamim. got up from my seat and 

left. 



4. The Fruits of the Ascetic Life 



4.1. The First Fruit of the Ascetic Life 


4. Samannaphala 

4.1. Pathamasanditthikasamafinaphala 


Soham, bhante, bhagavantampi pucchami: 


'yatha nu kho imani, bhante, puthusippayatanani 


seyyathidam—hattharoha assaroha rathika dhanuggaha 
celaka calaka pindadayaka ugga rajaputta pakkhandino 
mahanaga sura cammayodhino dasikaputta 


ajarika kappaka nhapaka suda malakara rajaka pesakara 
najakara kumbhakara ganaka muddika, yani va panahhanipi 
evahgatani puthusippayatanani, te dittheva dhamme 
sanditthikarp sippaphalarp upajTvanti, 


4. The Fruits of 
the Ascetic Life 
4.1. The First 
Fruit of the 
Ascetic Life 
And so I ask 
the Buddha: 

Sir, there are 
many different 
professional 
fields. 

These include 

elephant 

riders, cavalry, 

charioteers, 

archers, 

bannermen, 

adjutants, food 

servers, 

warrior-chiefs, 

princes, 

chargers, great 

warriors, 

heroes, leather- 

clad soldiers, 

and sons of 

bondservants. 

They also 

include bakers, 

barbers, 

bathroom 

attendants, 

cooks, garland- 

makers, dyers, 

weavers, 

basket-makers, 

potters, 

accountants, 

finger-talliers, 

or those 

following any 

similar 




professions. All 
these live off 
the fruits of 
their profession 
which are 
apparent in the 
present life. 
With that they 
bring 

happiness and 
joy to 

themselves, 
their parents, 
their children 
and partners, 
and their 
friends and 

te tena attanarp sukhenti pTnenti, matapitaro sukhenti pTnenti, colleagues, 
puttadararp sukhenti pTnenti, mittamacce sukhenti pTnenti, And they 
samanabrahmanesu uddhaggikarp dakkhinarp patitthapenti establish an 
sovaggikarp sukhavipakarp saggasarpvattanikarp. uplifting 

teacher's 
offering for 
ascetics and 
brahmins 
that’s 

conducive to 
heaven, ripens 
in happiness, 
and leads to 
heaven. 


Sakka nu kho, bhante, evameva dittheva dhamme 
sanditthikarp samahhaphalarp pahhapetun”'ti? 


Sir, can you 
point out a 
fruit of the 
ascetic life 
that's likewise 
apparent in the 
present life?" 


"Sakka, maharaja. 

Tena hi, maharaja, tahhevettha patipucchissami. Yatha te 
khameyya, tatha narp byakareyyasi. 


"I can, great 
king. 

Well then. I'll 
ask you about 
this in return, 
and you can 



answer as you 
like. 

What do you 

Tarp kirp mahhasi, maharaja, think, great 

king? 

Suppose you 
had a person 
who was a 
bondservant, a 
worker. They 
get up before 
you and go to 

idha te assa puriso daso kammakaro pubbutthayT pacchanipatl bed after you, 
kirpkarapatissavT manapacarl piyavadl mukhullokako. and are 

obliging, 
behaving 
nicely and 
speaking 
politely, and 
gazing up at 
your face. 

Tassa evamassa: They’d think: 

'The outcome 
and result of 

'acchariyarp, vata bho, abbhutarp, vata bho, puhhanarp gati, good deeds is 

puhhanarp vipako. just so 

incredible, so 
amazing! 

For this King 

Ayahhi raja magadho ajatasattu vedehiputto manusso; ahampi Ajatasattu is a 

manusso. human being, 

and so am I. 


Ayahhi raja magadho ajatasattu vedehiputto pahcahi 
kamagunehi samappito samahgTbhuto paricareti, devo mahhe. 


Yet he amuses 
himself, 
supplied and 
provided with 
the five kinds 
of sensual 
stimulation as 
if he were a 
god. 


Aharp panamhissa daso kammakaro pubbutthayT pacchanipatl Whereas I’m 
kirpkarapatissavT manapacarT piyavadT mukhullokako. his 

bondservant, 
his worker. I 



So vatassaham punnani kareyyam. 


Yannunaham kesamassum oharetva kasayani vatthani 
acchadetva agarasma anagariyam pabbajeyyan'ti. 


get up before 
him and go to 
bed after him, 
and am 
obliging, 
behaving 
nicely and 
speaking 
politely, and 
gazing up at 
his face. 

I should do 
good deeds. 
Why don’t I 
shave off my 
hair and beard, 
dress in ocher 
robes, and go 
forth from the 
lay life to 
homelessness?’ 


So aparena samayena kesamassurp oharetva kasayani 
vatthani acchadetva agarasma anagariyarp pabbajeyya. 


After some 
time, that is 
what they do. 


So evarp pabbajito samano kayena sarpvuto vihareyya, vacaya 
sarpvuto vihareyya, manasa sarpvuto vihareyya, 
ghasacchadanaparamataya santuttho, abhirato paviveke. 


Having gone 
forth they’d 
live restrained 
in body, 
speech, and 
mind, living 
content with 
nothing more 
than food and 
clothes, 
delighting in 
seclusion. 


Tahce te purisa evamaroceyyurp: 


'yagghe, deva, janeyyasi, yo te so puriso daso kammakaro 
pubbutthayl pacchanipatl kirpkarapatissavT manapacarl 
piyavadl mukhullokako; 

so, deva, kesamassurp oharetva kasayani vatthani acchadetva 
agarasma anagariyarp pabbajito. 


And suppose 
your men were 
to report all 
this to you. 



So evarp pabbajito samano kayena samvuto viharati, vacaya 
samvuto viharati, manasa sarpvuto viharati, 
ghasacchadanaparamataya santuttho, abhirato paviveke'ti. 

Api nu tvarp evarp vadeyyasi: 


'etu me, bho, so puriso, punadeva hotu daso kammakaro 
pubbutthayT pacchanipatl kirpkarapatissavT manapacarl 
piyavadT mukhullokako'"ti? 


Would you say 
to them: 

'Bring that 
person to me! 
Let them once 
more be my 
bondservant, 
my worker’?" 


"No hetarp, bhante. 


"No, sir. 


Atha kho narp mayameva abhivadeyyamapi, 
paccuttheyyamapi, asanenapi nimanteyyama, 
abhinimanteyyamapi narp 

cTvarapindapatasenasanagilanappaccayabhesajjaparikkharehi, 
dhammikampissa rakkhavaranaguttirp sarpvidaheyyama"ti. 


Rather, I would 
bow to them, 
rise in their 
presence, and 
offer them a 
seat. I'd invite 
them to accept 
robes, alms- 
food, lodgings, 
and medicines 
and supplies 
for the sick. 

And I'd arrange 
for their lawful 
guarding and 
protection." 


"What do you 

"Tarp kirp mahhasi, maharaja, think, great 

king? 

If this is so, is 
there a fruit of 

yadi evarp sante hoti va sanditthikarp samahhaphalarp no the ascetic life 
va"ti? apparent in the 

present life or 
not?" 


"Addha kho, bhante, evarp sante hoti sanditthikarp 
samahhaphalan"ti. 

"Idarp kho te, maharaja, maya pathamarp dittheva dhamme 
sanditthikarp samahhaphalarp pahhattan"ti. 


"Clearly, sir, 
there is." 

"This is the 
first fruit of the 
ascetic life 
that’s apparent 
in the present 



life, which I 
point out to 


you. 


1/ 



4.2. The Second Fruit of the Ascetic Life 


4.2. The 

4.2. Dutiyasanditthikasamahhaphala Second Fruit of 

the Ascetic Life 


"Sakka pana, bhante, ahhampi evameva dittheva dhamme 
sanditthikarp samahhaphaiarp pahhapetun"ti? 


"Sakka, maharaja. 


Tena hi, maharaja, tahhevettha patipucchissami. Yatha te 
khameyya, tatha narp byakareyyasi. 


"But sir, can 
you point out 
another fruit of 
the ascetic iife 
that’s iikewise 
apparent in the 
present iife?" 

"I can, great 
king. 

Weii then, I'ii 
ask you about 
this in return, 
and you can 
answer as you 
iike. 


Tarp kirp mahhasi, maharaja. 


idha te assa puriso kassako gahapatiko karakarako 
rasivaddhako. 


Tassa evamassa: 


'acchariyarp vata bho, abbhutarp vata bho, puhhanarp gati, 
puhhanarp vipako. 


What do you 
think, great 
king? 

Suppose you 
had a person 
who was a 
farmer, a 
househoider, a 
hard worker, 
someone who 
buiids up their 
capitai. 

They'd think: 
'The outcome 
and resuit of 
good deeds is 
just so 

incredibie, so 
amazing! 


For this King 

Ayahhi raja magadho ajatasattu vedehiputto manusso, ahampi Ajatasattu is a 
manusso. human being, 

and so am I. 



Ayanhi raja magadho ajatasattu vedehiputto pancahi Yet he amuses 

kamagunehi samappito samahgTbhuto paricareti, devo mahhe. himself, 

supplied and 
provided with 
the five kinds 
of sensual 
stimulation as 
if he were a 
god. 


Aharp panamhissa kassako gahapatiko karakarako 
rasivaddhako. 


Whereas I'm a 
farmer, a 
householder, a 
hard worker, 
someone who 
builds up their 
capital. 


So vatassaharp puhhani kareyyarp. 


I should do 
good deeds. 


Why don’t I 
shave off my 
hair and beard, 

Yannunaharp kesamassurp oharetva kasayani vatthani dress in ocher 

acchadetva agarasma anagariyarp pabbajeyyan'ti. robes, and go 

forth from the 
lay life to 
homelessness?' 


So aparena samayena apparp va bhogakkhandharp pahaya 
mahantarp va bhogakkhandharp pahaya, apparp va 
hatiparivattarp pahaya mahantarp va hatiparivattarp pahaya 
kesamassurp oharetva kasayani vatthani acchadetva 
agarasma anagariyarp pabbajeyya. 


After some 
time they give 
up a large or 
small fortune, 
and a large or 
small family 
circle. They’d 
shave off hair 
and beard, 
dress in ocher 
robes, and go 
forth from the 
lay life to 
homelessness. 


So evarp pabbajito samano kayena sarpvuto vihareyya, vacaya Having gone 
sarpvuto vihareyya, manasa sarpvuto vihareyya, forth they’d 

ghasacchadanaparamataya santuttho, abhirato paviveke. live restrained 

in body, 
speech, and 



Tance te purisa evamaroceyyum: 


'yagghe, deva, janeyyasi, yo te so puriso kassako gahapatiko 
karakarako rasivaddhako; 

so deva kesamassum oharetva kasayani vatthani acchadetva 
agarasma anagariyam pabbajito. 

So evarp pabbajito samano kayena samvuto viharati, vacaya 
samvuto viharati, manasa sarpvuto viharati, 
ghasacchadanaparamataya santuttho, abhirato paviveke’ti. 

Api nu tvarp evarp vadeyyasi: 


'etu me, bho, so puriso, punadeva hotu kassako gahapatiko 
karakarako rasivaddhako’"ti? 


mind, iiving 
content with 
nothing more 
than food and 
ciothes, 
deiighting in 
seciusion. 

And suppose 
your men were 
to report aii 
this to you. 


Wouid you say 
to them: 

'Bring that 
person to me! 
Let them once 
more be a 
farmer, a 
househoider, a 
hard worker, 
someone who 
buiids up their 
capitai'?" 


"No hetarp, bhante. "No, sir. 

Atha kho narp mayameva abhivadeyyamapi. Rather, I wouid 

paccuttheyyamapi, asanenapi nimanteyyama, bow to them, 

abhinimanteyyamapi narp rise in their 

cTvarapindapatasenasanagiianappaccayabhesajjaparikkharehi, presence, and 
dhammikampissa rakkhavaranaguttirp sarpvidaheyyama"ti. offer them a 

seat. I'd invite 
them to accept 
robes, aims- 
food, iodgings, 
and medicines 
and suppiies 
for the sick. 

And I’d arrange 



"Tam kim mafinasi, maharaja? 


Yadi evarp sante hoti va sanditthikarp samahhaphalarp no 
va"ti? 


"Addha kho, bhante, evarp sante hoti sanditthikarp 
samahhaphalan"ti. 


"Idarp kho te, maharaja, maya dutiyarp dittheva dhamme 
sanditthikarp samahhaphalarp pahhattan"ti. 


for their lawful 
guarding and 
protection." 

"What do you 
think, great 
king? 

If this is so, is 
there a fruit of 
the ascetic life 
apparent in the 
present life or 
not?" 

"Clearly, sir, 
there is." 

"This is the 
second fruit of 
the ascetic life 
that's apparent 
in the present 
life, which I 
point out to 



4.3. The Finer Fruits of the Ascetic 
Life 


4.3. 

Pamtatarasamannaphala 

"Sakka pana, bhante, 

annampi dittheva dhamme 

sanditthikam 

samannaphalam 

pannapetum imehi 

sanditthikehi 

samannaphalehi 

abhikkantataranca 

panTtataranca''ti? 

"Sakka, maharaja. 

Tena hi, maharaja, sunohi, 
sadhukam manasi karohi, 
bhasissamT''ti. 

“Evam, bhante''ti kho raja 
magadho ajatasattu 
vedehiputto bhagavato 
paccassosi. 

Bhagava etadavoca: 

“idha, maharaja, tathagato 
loke uppajjati araham 
sammasambuddho 
vijjacaranasampanno sugato 
lokavidu anuttaro 
purisadammasarathi sattha 
devamanussanam buddho 
bhagava. 


4.3. The Finer Fruits of the 
Ascetic Life 


“But sir, can you point out a 
fruit of the ascetic life that's 
apparent in the present life 
which is better and finer than 
these?" 


“I can, great king. 

Well then, listen and pay close 
attention, I will speak." 


“Yes, sir," replied the king. 

The Buddha said this: 

“Consider when a Realized 
One arises in the world, 
perfected, a fully awakened 
Buddha, accomplished in 
knowledge and conduct, holy, 
knower of the world, supreme 
guide for those who wish to 
train, teacher of gods and 
humans, awakened, blessed. 



So imam lokam sadevakam 
samarakam sabrahmakam 
sassamanabrahmanim 
pajam sadevamanussam 
sayam abhinna sacchikatva 
pavedeti. 

So dhammam deseti 
adikalyanam 
majjhekalyanam 
pariyosanakalyanam 
sattham sabyanjanam, 
kevalaparipunnam 
parisuddham 
brahmacariyam pakaseti. 

Tam dhammam sunati 
gahapati va gahapatiputto 
va ahhatarasmim va kule 
paccajato. 

So tarn dhammam sutva 
tathagate saddham 
patilabhati. 

So tena saddhapatilabhena 
samannagato iti 
patisahcikkhati: 

'sambadho gharavaso 
rajopatho, abbhokaso 
pabbajja. 

Nayidam sukaram agaram 

ajjhavasata 

ekantaparipunnam 

ekantaparisuddham 

sahkhalikhitam 

brahmacariyam caritum. 


He has realized with his own 
insight this world—with its 
gods, Maras and Brahmas, this 
population with its ascetics 
and brahmins, gods and 
humans—and he makes it 
known to others. 

He teaches Dhamma that's 
good in the beginning, good in 
the middle, and good in the 
end, meaningful and well- 
phrased. And he reveals a 
spiritual practice that's 
entirely full and pure. 

A householder hears that 
teaching, ora householder's 
child, or someone reborn in 
some clan. 

They gain faith in the Realized 
One, 

and reflect: 

'Living in a house is cramped 
and dirty, but the life of one 
gone forth is wide open. 

It's not easy for someone 
living at home to lead the 
spiritual life utterly full and 
pure, like a polished shell. 



Yannunaham kesamassum Why don't I shave off my hair 
oharetva kasayani vatthani and beard, dress in ocher 
acchadetva agarasma robes, and go forth from the 

anagariyam pabbajeyyan'ti. lay life to homelessness?' 

So aparena samayena 
appam va bhogakkhandham 

pahaya mahantam va After some time they give up a 

bhogakkhandham pahaya large or small fortune, and a 
appam va hatiparivattam large or small family circle, 
pahaya mahantam va They shave off hair and beard, 

hatiparivattam pahaya dress in ocher robes, and go 
kesamassum oharetva forth from the lay life to 

kasayani vatthani homelessness, 

acchadetva agarasma 
anagariyam pabbajati. 

So evam pabbajito samano Once they've gone forth, they 

patimokkhasamvarasamvuto live restrained in the monastic 
viharati code, with appropriate 

acaragocarasampanno, behavior and means of 

anumattesu vajjesu collecting alms. Seeing danger 

bhayadassavT, samadaya in the slightest flaw, they keep 

sikkhati sikkhapadesu, the rules they've undertaken. 

kayakammavacTkammena They act skillfully by body and 

samannagato kusalena, speech. They're purified in 

parisuddhajTvo livelihood and accomplished 

sTIasampanno, indriyesu in ethical conduct. They guard 

guttadvaro, the sense doors, have 

satisampajahhena rememberfulness and lucid- 

samannagato, santuttho. discerning, and are content. 



4.3.1. Ethics 



4.3.1.1. The Shorter Section on Ethics 


4.3.1. STIa 

4.3.1.1. CulasTIa 

Kathanca, maharaja, bhikkhu sTIasampanno hoti? 


4.3.1. Ethics 

4.3.1.1. The 
Shorter 
Section on 
Ethics 

And how, 
great king, is 
a monk 
accomplished 
in ethics? 


It's when a 
monk gives 
up killing 
living 
creatures, 
renouncing 

Idha, maharaja, bhikkhu panatipatarn pahaya the rod and 

panatipata pativirato hoti. Nihitadando nihitasattho the sword. 
lajjT dayapanno sabbapanabhutahitanukampT viharati. They're 

scrupulous 
and kind, 
living full of 
compassion 
for all living 
beings. 

This pertains 

Idampissa hoti sTIasmirn. to their 

ethics. 


Adinnadanarn pahaya adinnadana pativirato hoti They give up 
dinnadayT dinnapatikahkhT, athenena sucibhutena stealing. They 

attana viharati. take only 

what's given, 
and expect 
only what's 
given. They 
keep 



Idampissa hoti silasmim. 


themselves 
clean by not 
thieving. 

This pertains 
to their 
ethics. 


They give up 
unchastity. 
They are 

Abrahmacariyarn pahaya brahmacarT hoti aracarT virato 
methuna gamadhamma. 

^ avoiding the 

common 
practice of 
sex. 

This pertains 

Idampissa hoti sTIasmirn. to their 

ethics. 


Musavadarn pahaya musavada pativirato hoti 
saccavadT saccasandho theto paccayiko avisarnvadako 
lokassa. 


They give up 
lying. They 
speak the 
truth and 
stick to the 
truth. They're 
honest and 
trustworthy, 
and don't 
trick the 
world with 
their words. 


Idampissa hoti silasmirn. 


This pertains 
to their 
ethics. 


Pisunarn vacarn pahaya pisunaya vacaya pativirato 
hoti; ito sutva na amutra akkhata imesarn bhedaya; 
amutra va sutva na imesarn akkhata, amusarn 
bhedaya. Iti bhinnanarn va sandhata, sahitanarn va 
anuppadata, samaggaramo samaggarato 
samagganandT samaggakaranirn vacarn bhasita hoti. 


They give up 
divisive 
speech. They 
don't repeat 
in one place 
what they 



heard in 
another so as 
to divide 
people 
against each 
other. 

Instead, they 

reconcile 

those who are 

divided, 

supporting 

unity, 

delighting in 

harmony, 

loving 

harmony, 

speaking 

words that 

promote 

harmony. 

This pertains 

Idampissa hoti sTIasmirn. to their 

ethics. 

They give up 
harsh speech. 
They speak in 
a way that's 
mellow, 
pleasing to 
the ear, 
lovely, going 
to the heart, 
polite, likable 
and 

agreeable to 
the people. 
This pertains 

Idampissa hoti sTIasmirn. to their 

ethics. 

They give up 


Pharusarn vacarn pahaya pharusaya vacaya pativirato 
hoti; ya sa vaca nela kannasukha pemanTya 
hadayahgama porT bahujanakanta bahujanamanapa 
tatharupirn vacarn bhasita hoti. 


Samphappalaparn pahaya samphappalapa pativirato 



hoti kalavadT bhutavadT atthavadT dhammavadT 
vinayavadT, nidhanavatim vacam bhasita hoti kalena 
sapadesam pariyantavatim atthasamhitam. 


Idampissa hoti silasmim. 


talking 
nonsense. 
Their words 
are timely, 
true, and 
meaningful, 
in line with 
the teaching 
and training. 
They say 
things at the 
right time 
which are 
valuable, 
reasonable, 
succinct, and 
beneficial. 
This pertains 
to their 
ethics. 


They refrain 

BTjagamabhutagamasamarambha pativirato hoti ... pe from injuring 

plants and 
seeds. 


ekabhattiko hoti rattuparato virato vikalabhojana. 


Naccagitavaditavisukadassana pativirato hoti. 


They eat in 
one part of 
the day, 
abstaining 
from eating at 
night and 
food at the 
wrong time. 

They avoid 
dancing, 
singing, 
music, and 
seeing shows. 


MalagandhavilepanadharanamandanavibhusanatthanaThey refrain 
pativirato hoti. from 

beautifying 



Uccasayanamahasayana pativirato hoti. 

Jataruparajatapatiggahana pativirato hoti. 

Amakadhahhapatiggahana pativirato hoti. 
Amakamarnsapatiggahana pativirato hoti. 

Itthikumarikapatiggahana pativirato hoti. 

Dasidasapatiggahana pativirato hoti. 

Ajelakapatiggahana pativirato hoti. 
Kukkutasukarapatiggahana pativirato hoti. 

Hatthigavassavalavapatiggahana pativirato hoti. 

Khettavatthupatiggahana pativirato hoti. 

Duteyyapahinagamananuyoga pativirato hoti. 

Kayavikkaya pativirato hoti. 

Tulakutakarnsakutamanakuta pativirato hoti. 


and adorning 
themselves 
with garlands, 
fragrance, 
and makeup. 
They avoid 
high and 
luxurious 
beds. 

They avoid 
receiving 
gold and 
money, 
raw grains, 
raw meat, 

women and 
girls, 

male and 
female 

bondservants, 
goats and 
sheep, 

chickens and 
pigs, 

elephants, 
cows, horses, 
and mares, 

and fields and 
land. 

They refrain 
from running 
errands and 
messages; 
buying and 
selling; 
falsifying 
weights, 
metals, or 
measures; 



Ukkotanavancananikatisaciyoga pativirato hoti. 


Chedanavadhabandhanaviparamosaalopasahasakara 
pativirato hoti. 


Idampissa hoti silasmirn. 


bribery, 

fraud, 

cheating, and 
duplicity; 

mutilation, 

murder, 

abduction, 

banditry, 

plunder, and 

violence. 

This pertains 
to their 
ethics. 


Culasilarn nitthitarn. 


The shorter 
section on 
ethics is 
finished. 



4.3.1.2. The Middle Section on Ethics 


4.3.1.2. MajjhimasTIa 


4.3.1.2. The Middle 
Section on Ethics 


Yatha va paneke bhonto 
samanabrahmana saddhadeyyani 
bhojanani bhuhjitva te evarupam 
bljagamabhutagamasamarambham 
anuyutta viharanti. 


There are some ascetics 
and brahmins who, 
while enjoying food 
given in faith, still 
engage in injuring 
plants and seeds. 


Seyyathidam—mulabljam 
khandhabljam phajubTjam 
aggabljam bljabljameva 
pahcamam, iti evarupa 
bljagamabhutagamasamarambha 
pativirato hoti. 


These include plants 
propagated from roots, 
stems, cuttings, or 
joints; and those from 
regular seeds as the 
fifth. They refrain from 
such injury to plants 
and seeds. 


Idampissa hoti sTIasmim. 


This pertains to their 
ethics. 


There are some ascetics 

Yatha va paneke bhonto and brahmins who, 

samanabrahmana saddhadeyyani while enjoying food 
bhojanani bhuhjitva te evarupam given in faith, still 
sannidhikaraparibhogam anuyutta engage in storing up 
viharanti. goods for their own 

enjoyment. 


Seyyathidam—an nasannidhim 
panasannidhim vatthasannidhim 
yanasannidhim sayanasannidhim 
gandhasannidhim amisasannidhim. 


This includes such 
things as food, drink, 
clothes, vehicles, 
bedding, fragrance, and 
material possessions. 
They refrain from 


iti va iti evarupa 



sannidhikaraparibhoga pativirato 
hoti. 

Idampissa hoti sTIasmim. 

Yatha va paneke bhonto 
samanabrahmana saddhadeyyani 
bhojanani bhuhjitva te evarupam 
visukadassanam anuyutta 
viharanti. 


Seyyathidam—naccam gltam 
vaditam pekkham akkhanam 
panissaram vetajam 
kumbhathunam sobhanakam 
candalam vamsam dhovanam 
hatthiyuddham assayuddham 
mahimsayuddham 
usabhayuddham ajayuddham 
mendayuddham kukkutayuddham 
vattakayuddham dandayuddham 
mutthiyuddham nibbuddham 
uyyodhikam balaggam 
senabyuham anlkadassanam 


iti va iti evarupa visukadassana 
pativirato hoti. 

Idampissa hoti sTIasmim. 


storing up such goods. 

This pertains to their 
ethics. 

There are some ascetics 
and brahmins who, 
while enjoying food 
given in faith, still 
engage in seeing 
shows. 

This includes such 
things as dancing, 
singing, music, 
performances, and 
storytelling; clapping, 
gongs, and kettle¬ 
drums; art exhibitions 
and acrobatic displays; 
battles of elephants, 
horses, buffaloes, bulls, 
goats, rams, chickens, 
and quails; staff-fights, 
boxing, and wrestling; 
combat, roll calls of the 
armed forces, battle- 
formations, and 
regimental reviews. 
They refrain from such 
shows. 

This pertains to their 
ethics. 


Yatha va paneke bhonto There are some ascetics 

samanabrahmana saddhadeyyani and brahmins who, 
bhojanani bhuhjitva te evarupam while enjoying food 



jutappamadatthananuyogam 
anuyutta viharanti. 


iti va iti evarupa 
jutappamadatthananuyoga 
pativirato hoti. 

Idampissa hoti sTIasmim. 


given in faith, still 
engage in gambling 
that causes negligence. 
This includes such 
things as checkers, 
draughts, checkers in 
the air, hopscotch, 
spillikins, board-games, 
tip-cat, drawing straws, 
dice, leaf-flutes, toy 
ploughs, somersaults, 
pinwheels, toy 
measures, toy carts, toy 
bows, guessing words 
from syllables, and 
guessing another's 
thoughts. 

They refrain from such 
gambling. 

This pertains to their 
ethics. 


Seyyathidam—atthapadam 
dasapadam akasam 
pariharapatham santikam khalikam 
ghatikam salakahattham akkham 
pahgacTram vahkakam 
mokkhacikam cihgulikam 
pattajhakam rathakam dhanukam 
akkharikam manesikam 
yathavajjam 


Yatha va paneke bhonto 
samanabrahmana saddhadeyyani 
bhojanani bhuhjitva te evarupam 
uccasayanamahasayanam 
anuyutta viharanti. 


There are some ascetics 
and brahmins who, 
while enjoying food 
given in faith, still make 
use of high and 
luxurious bedding. 


Seyyathidam—asandim pallahkam This includes such 
gonakam cittakam patikam things as sofas, 

patalikam tulikam vikatikam couches, woolen covers 

uddalomim ekantalomim kattissam -shag-piled, colorful, 
koseyyam kuttakam hatthattharam white, embroidered 
assattharam rathattharam with flowers, quilted. 



ajinappavenim embroidered with 

kadalimigapavarapaccattharanam animals, double-or 
sauttaracchadam single-fringed—and silk 

ubhatolohitakupadhanam covers studded with 

gems, as well as silken 
sheets, woven carpets, 
rugs for elephants, 
horses, or chariots, 
antelope hide rugs, and 
spreads of fine deer 
hide, with a canopy 
above and red cushions 
at both ends. 


iti va iti evarupa 

uccasayanamahasayana pativirato 
hoti. 


They refrain from such 
bedding. 


Idampissa hoti sTIasmim. 


This pertains to their 
ethics. 


There are some ascetics 
and brahmins who, 
Yatha va paneke bhonto while enjoying food 

samanabrahmana saddhadeyyani given in faith, still 

bhojanani bhuhjitva te evarupam engage in beautifying 
mandanavibhusanatthananuyogam and adorning 
anuyutta viharanti. themselves with 

garlands, fragrance, 
and makeup. 

Seyyathidam—ucchadanam This includes such 

parimaddanam nhapanam things as applying 

sambahanam adasam ahjanam beauty products by 

malagandhavilepanam anointing, massaging, 

mukhacunnam mukhalepanam bathing, and rubbing; 

hatthabandham sikhabandham mirrors, ointments, 

dandam najikam asim chattam garlands, fragrances, 

citrupahanam unhTsam manim and makeup; face- 



valabTjanim odatani vatthani 
dlghadasani 


iti va iti evarupa 

mandanavibhusanatthananuyoga 
pativirato hoti. 

Idampissa hoti sTIasmim. 

Yatha va paneke bhonto 
samanabrahmana saddhadeyyani 
bhojanani bhuhjitva te evarupam 
tiracchanakatham anuyutta 
viharanti. 

Seyyathidam—rajakatham 
corakatham mahamattakatham 
senakatham bhayakatham 
yuddhakatham annakatham 
panakatham vatthakatham 
sayanakatham malakatham 
gandhakatham hatikatham 
yanakatham gamakatham 
nigamakatham nagarakatham 
janapadakatham itthikatham 
surakatham visikhakatham 
ku mb h atth a n a kath a m 
pubbapetakatham nanattakatham 
lokakkhayikam 
samuddakkhayikam 
itibhavabhavakatham 


powder, foundation, 
bracelets, head-bands, 
fancy walking-sticks or 
containers, rapiers, 
parasols, fancy sandals, 
turbans, jewelry, 
choweries, and long- 
fringed white robes. 

They refrain from such 
beautification and 
adornment. 

This pertains to their 
ethics. 

There are some ascetics 
and brahmins who, 
while enjoying food 
given in faith, still 
engage in unworthy 
talk. 

This includes such 
topics as talk about 
kings, bandits, and 
ministers; talk about 
armies, threats, and 
wars; talk about food, 
drink, clothes, and 
beds; talk about 
garlands and 
fragrances; talk about 
family, vehicles, 
villages, towns, cities, 
and countries; talk 
about women and 
heroes; street talk and 
well talk; talk about the 



iti va iti evarupaya 
tiracchanakathaya pativirato hoti. 

Idampissa hoti sTIasmim. 


departed; motley talk; 
tales of land and sea; 
and talk about being 
reborn in this or that 
state of existence. 
They refrain from such 
unworthy talk. 

This pertains to their 
ethics. 


Yatha va paneke bhonto There are some ascetics 

samanabrahmana saddhadeyyani and brahmins who, 
bhojanani bhuhjitva te evarupam while enjoying food 
viggahikakatham anuyutta given in faith, still 

viharanti. engage in arguments. 

Seyyathidam—na tvam imam They say such things 
dhammavinayam ajanasi, aham as: 'You don't 
imam dhammavinayam ajanami, understand this 
kim tvam imam dhammavinayam teaching and training. I 
ajanissasi, miccha patipanno understand this 

tvamasi, ahamasmi samma teaching and training, 

patipanno, sahitam me, asahitam What, you understand 
te, pure vacanTyam paccha avaca, this teaching and 
paccha vacanTyam pure avaca, training? You're 
adhicinnam te viparavattam, practicing wrong. I'm 

aropito te vado, niggahito tvamasi, practicing right. I stay 
cara vadappamokkhaya, on topic, you don't. You 

nibbethehi va sace pahosTti said last what you 

should have said first. 
You said first what you 
should have said last. 
What you've thought so 
much about has been 
disproved. Your doctrine 
is refuted. Go on, save 
your doctrine! You're 



iti va iti evarupaya 
viggahikakathaya pativirato hoti. 

Idampissa hoti sTIasmim. 


trapped; get yourself 
out of this—if you can!' 

They refrain from such 
argumentative talk. 

This pertains to their 
ethics. 


Yatha va paneke bhonto 
samanabrahmana saddhadeyyani 
bhojanani bhuhjitva te evarupam 
duteyyapahinagamananuyogam 
anuyutta viharanti. 


Seyyathidam—rahham, 
rajamahamattanam, khattiyanam, 
brahmananam, gahapatikanam, 
kumaranam—idha gaccha, 
amutragaccha, idam hara, amutra 
idam ahara'ti 


iti va iti evarupa 
duteyyapahinagamananuyoga 
pativirato hoti. 

Idampissa hoti sTIasmim. 


There are some ascetics 
and brahmins who, 
while enjoying food 
given in faith, still 
engage in running 
errands and messages. 
This includes running 
errands for rulers, 
ministers, aristocrats, 
brahmins, 
householders, or 
princes who say: 'Go 
here, go there. Take 
this, bring that from 
there.' 

They refrain from such 
errands. 

This pertains to their 
ethics. 


Yatha va paneke bhonto 
samanabrahmana saddhadeyyani 
bhojanani bhuhjitva te kuhaka ca 
honti lapaka ca nemittika ca 
nippesika ca labhena labham 
nijiglsitaro ca. Iti evarupa 
kuhanalapana pativirato hoti. 


There are some ascetics 
and brahmins who, 
while enjoying food 
given in faith, still 
engage in deception, 
flattery, hinting, and 
belittling, and using 
material possessions to 



Idampissa hoti sTIasmim. 
MajjhimasTlam nitthitam. 


pursue other material 
possessions. They 
refrain from such 
deception and flattery. 
This pertains to their 
ethics. 

The middle section on 
ethics is finished. 



4.3.1.3. The Long Section on Ethics 


4.3.1.3. MahasTIa 


4.3.1.3. The Long 
Section on Ethics 


There are some 
ascetics and 

Yatha va paneke bhonto brahmins who, 

samanabrahmana saddhadeyyani while enjoying food 
bhojanani bhuhjitva te evarupaya given in faith, still 

tiracchanavijjaya micchajlvena jlvitam earn a living by 
kappenti. unworthy branches 

of knowledge, by 
wrong livelihood. 

Seyyathidam—ahgam nimittam This includes such 

uppatam supinam lakkhanam fields as limb- 

musikacchinnam aggihomam reading, 

dabbihomam thusahomam kanahomam omenology, 
tandulahomam sappihomam divining celestial 

telahomam mukhahomam lohitahomam portents, 
ahgavijja vatthuvijja khattavijja interpreting 

sivavijja bhutavijja bhurivijja ahivijja dreams, divining 

visavijja vicchikavijja musikavijja bodily marks, 

sakunavijja vayasavijja pakkajjhanam divining holes in 

saraparittanam migacakkam cloth gnawed by 

mice, fire offerings, 
ladle offerings, 
offerings of husks, 
rice powder, rice, 
ghee, or oil; 
offerings from the 
mouth, blood 
sacrifices, 
palmistry; 
geomancy for 



iti va iti evarupaya tiracchanavijjaya 
micchajlva pativirato hoti. 


Idampissa hoti sTIasmim. 


building sites, 
fields, and 
cemeteries; 
exorcisms, earth 
magic, snake 
charming, poisons; 
the crafts of the 
scorpion, the rat, 
the bird, and the 
crow; prophesying 
life span, chanting 
for protection, and 
animal cries. 

They refrain from 
such unworthy 
branches of 
knowledge, such 
wrong livelihood. 

This pertains to 
their ethics. 


Yatha va paneke bhonto 
samanabrahmana saddhadeyyani 
bhojanani bhuhjitva te evarupaya 
tiracchanavijjaya micchajlvena jlvitam 
kappenti. 


Seyyathidam—manilakkhanam 
vatthalakkhanam dandalakkhanam 
satthalakkhanam asilakkhanam 
usulakkhanam dhanulakkhanam 
avudhalakkhanam itthilakkhanam 
purisalakkhanam kumaralakkhanam 


There are some 
ascetics and 
brahmins who, 
while enjoying food 
given in faith, still 
earn a living by 
unworthy branches 
of knowledge, by 
wrong livelihood. 

This includes 
reading the marks 
of gems, cloth, 
clubs, swords, 
spears, arrows, 
weapons, women. 



kumarilakkhanam dasalakkhanam 
dasilakkhanam hatthilakkhanam 
assalakkhanam mahimsalakkhanam 
usabhalakkhanam golakkhanam 
ajalakkhanam mendalakkhanam 
kukkutalakkhanam vattakalakkhanam 
godhalakkhanam kannikalakkhanam 
kacchapalakkhanam migalakkhanam 


iti va iti evarupaya tiracchanavijjaya 
micchajlva pativirato hoti. 


Idampissa hoti sTIasmim. 


Yatha va paneke bhonto 
samanabrahmana saddhadeyyani 
bhojanani bhuhjitva te evarupaya 
tiracchanavijjaya micchajlvena jlvitam 
kappenti. 


Seyyathidam—rahham niyyanam 
bhavissati, rahham aniyyanam 
bhavissati, abbhantaranam rahham 
upayanam bhavissati, bahiranam 
rahham apayanam bhavissati, 
bahiranam rahham upayanam 
bhavissati, abbhantaranam rahham 
apayanam bhavissati, abbhantaranam 
rahham jayo bhavissati, bahiranam 


men, boys, girls, 
male and female 
bondservants, 
elephants, horses, 
buffaloes, bulls, 
cows, goats, rams, 
chickens, quails, 
monitor lizards, 
rabbits, tortoises, 
or deer. 

They refrain from 
such unworthy 
branches of 
knowledge, such 
wrong livelihood. 

This pertains to 
their ethics. 

There are some 
ascetics and 
brahmins who, 
while enjoying food 
given in faith, still 
earn a living by 
unworthy branches 
of knowledge, by 
wrong livelihood. 

This includes 
making predictions 
that the king will 
march forth or 
march back; or that 
our king will attack 
and the enemy 
king will retreat, or 
vice versa; or that 



rannam parajayo bhavissati, bahiranam our king will 
rannam jayo bhavissati, triumph and the 

abbhantaranam rannam parajayo enemy king will be 

bhavissati, iti imassa jayo bhavissati, defeated, or vice 
imassa parajayo bhavissati versa; and so there 

will be victory for 
one and defeat for 
the other. 


iti va iti evarupaya tiracchanavijjaya 
micchajlva pativirato hoti. 


Idampissa hoti sTIasmim. 


They refrain from 
such unworthy 
branches of 
knowledge, such 
wrong livelihood. 

This pertains to 
their ethics. 


There are some 
ascetics and 

Yatha va paneke bhonto brahmins who, 

samanabrahmana saddhadeyyani while enjoying food 

bhojanani bhuhjitva te evarupaya given in faith, still 

tiracchanavijjaya micchajlvena jlvitam earn a living by 
kappenti. unworthy branches 

of knowledge, by 
wrong livelihood. 

Seyyathidam—candaggaho bhavissati. This includes 

suriyaggaho bhavissati, making predictions 

nakkhattaggaho bhavissati, that there will be 

candimasuriyanam pathagamanam an eclipse of the 

bhavissati, candimasuriyanam moon, or sun, or 

uppathagamanam bhavissati, stars; that the sun, 

nakkhattanam pathagamanam moon, and stars 

bhavissati, nakkhattanam will be in 

uppathagamanam bhavissati, ukkapato conjunction or in 

bhavissati, disadaho bhavissati, opposition; that 

bhumicalo bhavissati, devadudrabhi there will be a 



bhavissati, 

candimasuriyanakkhattanam 
uggamanam ogamanam sahkilesam 
vodanam bhavissati, evamvipako 
candaggaho bhavissati, evamvipako 
suriyaggaho bhavissati, evamvipako 
nakkhattaggaho bhavissati, 
evamvipakam candimasuriyanam 
pathagamanam bhavissati, 
evamvipakam candimasuriyanam 
uppathagamanam bhavissati, 
evamvipakam nakkhattanam 
pathagamanam bhavissati, 
evamvipakam nakkhattanam 
uppathagamanam bhavissati, 
evamvipako ukkapato bhavissati, 
evamvipako disadaho bhavissati, 
evamvipako bhumicalo bhavissati, 
evamvipako devadudrabhi bhavissati, 
evarpvipakarp 

candimasuriyanakkhattanam 
uggamanam ogamanam sahkilesam 
vodanam bhavissati 


iti va iti evarupaya tiracchanavijjaya 
micchajlva pativirato hoti. 


Idampissa hoti sTIasmim. 

Yatha va paneke bhonto 
samanabrahmana saddhadeyyani 
bhojanani bhuhjitva te evarupaya 
tiracchanavijjaya micchajlvena jlvitam 
kappenti. 


meteor shower, a 
fiery sky, an 
earthquake, 
thunder; that there 
will be a rising, a 
setting, a 
darkening, a 
brightening of the 
moon, sun, and 
stars. And it also 
includes making 
predictions about 
the results of all 
such phenomena. 


They refrain from 
such unworthy 
branches of 
knowledge, such 
wrong livelihood. 

This pertains to 
their ethics. 

There are some 
ascetics and 
brahmins who, 
while enjoying food 
given in faith, still 



earn a living by 
unworthy branches 
of knowledge, by 
wrong livelihood. 


Seyyathidam—suvutthika bhavissati, 
dubbutthika bhavissati, subhikkham 
bhavissati, dubbhikkham bhavissati, 
khemam bhavissati, bhayam bhavissati, 
rogo bhavissati, arogyam bhavissati, 
mudda, ganana, sahkhanam, 
kaveyyam, lokayatam 


This includes 
predicting whether 
there will be plenty 
of rain or drought; 
plenty to eat or 
famine; an 
abundant harvest 
or a bad harvest; 
security or peril; 
sickness or health. 
It also includes 
such occupations 
as computing, 
accounting, 
calculating, poetry, 
and cosmology. 


iti va iti evarupaya tiracchanavijjaya 
micchajlva pativirato hoti. 


Idampissa hoti sTIasmim. 


They refrain from 
such unworthy 
branches of 
knowledge, such 
wrong livelihood. 

This pertains to 
their ethics. 


Yatha va paneke bhonto There are some 

samanabrahmana saddhadeyyani ascetics and 

bhojanani bhuhjitva te evarupaya brahmins who, 

tiracchanavijjaya micchajlvena jlvitam while enjoying food 
kappenti. given in faith, still 

earn a living by 
unworthy branches 



Seyyathidam—avahanam vivahanam 
samvaranam vivaranam sahkiranam 
vikiranam subhagakaranam 
dubbhagakaranam 
viruddhagabbhakaranam 
jivhanibandhanam hanusamhananam 
hatthabhijappanam hanujappanam 
kannajappanam adasapanham 
kumarikapanham devapanham 
adiccupatthanam mahatupatthanam 
abbhujjalanam sirivhayanam 


iti va iti evarupaya tiracchanavijjaya 
micchajlva pativirato hoti. 


of knowledge, by 
wrong livelihood. 

This includes 
making 

arrangements for 
giving and taking 
in marriage; for 
engagement and 
divorce; and for 
scattering rice 
inwards or 
outwards at the 
wedding ceremony. 
It also includes 
casting spells for 
good or bad luck, 
curses to prevent 
conception, bind 
the tongue, or lock 
the jaws; charms 
for the hands and 
ears; questioning a 
mirror, a girl, or a 
god as an oracle; 
worshiping the sun, 
worshiping the 
Great One, 
breathing fire, and 
invoking Siri, the 
goddess of luck. 
They refrain from 
such unworthy 
branches of 
knowledge, such 
wrong livelihood. 



Idampissa hoti sTIasmim. 


This pertains to 
their ethics. 

There are some 
ascetics and 

Yatha va paneke bhonto brahmins who, 

samanabrahmana saddhadeyyani while enjoying food 

bhojanani bhuhjitva te evarupaya given in faith, still 

tiracchanavijjaya micchajlvena jlvitam earn a living by 
kappenti. unworthy branches 

of knowledge, by 
wrong livelihood. 

Seyyathidam—santikammam This includes rites 

panidhikammam bhutakammam for propitiation, for 

bhurikammam vassakammam fulfilling wishes, for 

vossakammam vatthukammam ghosts, for the 

vatthuparikammam acamanam earth, for rain, for 

nhapanam juhanam vamanam property 

virecanam uddhamvirecanam settlement, and for 

adhovirecanam sTsavirecanam preparing and 

kannatelam nettatappanam consecrating house 

natthukammam ahjanam paccahjanam sites, and rites 
salakiyam sallakattiyam darakatikiccha, involving rinsing 
mulabhesajjanam anuppadanam, and bathing, and 

osadhlnam patimokkho oblations. It also 

includes 
administering 
emetics, 
purgatives, 
expectorants, and 
phlegmagogues; 
administering ear- 
oils, eye 

restoratives, nasal 
medicine, 
ointments, and 



iti va iti evarupaya tiracchanavijjaya 
micchajTva pativirato hoti. 


Idampissa hoti sTIasmim. 


counter-ointments; 
surgery with 
needle and scalpel, 
treating children, 
prescribing root 
medicines, and 
binding on herbs. 

They refrain from 
such unworthy 
branches of 
knowledge, such 
wrong livelihood. 

This pertains to 
their ethics. 


A monk thus 
accomplished in 

Sa kho so, maharaja, bhikkhu evam ethics sees no 
sTIasampanno na kutoci bhayam danger in any 

samanupassati, yadidam sTIasamvarato. quarter in regards 

to their ethical 
restraint. 


Seyyathapi, maharaja, raja khattiyo 
muddhabhisitto nihatapaccamitto na 
kutoci bhayam samanupassati, 
yadidam paccatthikato; 


It's like a king who 
has defeated his 
enemies. He sees 
no danger from his 
foes in any quarter. 


evameva kho, maharaja, bhikkhu evam 
sTIasampanno na kutoci bhayam 
samanupassati, yadidam sTIasamvarato 


In the same way, a 
monk thus 
accomplished in 
ethics sees no 
danger in any 
quarter in regards 
to their ethical 
restraint. 



So imina ariyena sTIakkhandhena 
samannagato ajjhattam 
anavajjasukham patisamvedeti. 


Evam kho, maharaja, bhikkhu 
sTIasampanno hoti. 


MahasTlam nitthitam. 


When they have 
this entire 
spectrum of noble 
ethics, they 
experience a 
blameless 
happiness inside 
themselves. 

That's how a monk 
is accomplished in 
ethics. 

The longer section 
on ethics is 
finished. 



4.3.2. undistractible-lucidity 



4.3.2.1. Sense Restraint 


4.3.2. Samadhi 4.3.2. undistractible-lucidity 

4.3.2.1. Indriyasamvara 4.3.2.1. Sense Restraint 

Kathanca, maharaja, bhikkhu And how does a monk guard 


indriyesu guttadvaro hoti? 
Idha, maharaja, bhikkhu 
cakkhuna rupam disva na 
nimittaggahl hoti 
nanubyahjanaggahl. 
Yatvadhikaranamenam 
cakkhundriyam asamvutam 
viharantam abhijjha 
domanassa papaka akusala 
dhamma anvassaveyyum, 
tassa samvaraya patipajjati, 
rakkhati cakkhundriyam, 
cakkhundriye samvaram 
apajjati. 

Sotena saddam sutva ... pe 

ghanena gandham ghayitva 
... pe ... 

jivhaya rasam sayitva ... pe 

kayena photthabbam 
phusitva ... pe ... 

manasa dhammam vihhaya 
na nimittaggahl hoti 
nanubyahjanaggahl. 

Yatvadhikaranamenam 


the sense doors? 

When a noble disciple sees a 
sight with their eyes, they 
don't get caught up in the 
features and details. 

If the faculty of sight were left 
unrestrained, bad unskillful 
qualities of desire and 
aversion would become 
overwhelming. For this 
reason, they practice 
restraint, protecting the 
faculty of sight, and 
achieving its restraint. 

When they hear a sound with 
their ears ... 

When they smell an odor with 
their nose ... 

When they taste a flavor with 
their tongue ... 

When they feel a touch with 
their body ... 

When they know a thought 
with their mind, they don't 
get caught up in the features 
and details. 

If the faculty of mind were left 



manindriyam asamvutam 
viharantam abhijjha 
domanassa papaka akusala 
dhamma anvassaveyyum, 
tassa samvaraya patipajjati, 
rakkhati manindriyam, 
manindriye samvaram 
apajjati. 

So imina ariyena 
indriyasamvarena 
samannagato ajjhattam 
abyasekasukham 
patisamvedeti. 

Evam kho, maharaja, 
bhikkhu indriyesu 
guttadvaro hoti. 


unrestrained, bad unskillful 
qualities of desire and 
aversion would become 
overwhelming. For this 
reason, they practice 
restraint, protecting the 
faculty of mind, and 
achieving its restraint. 

When they have this noble 
sense restraint, they 
experience an unsullied 
pleasure inside themselves. 

That's how a monk guards the 
sense doors. 



4.3.2.2. rememberfulness and lucid- 
discerning 


4.3.2.2. Satisampajanna 

Kathanca, maharaja, bhikkhu 
satisampajahhena 
samannagato hoti? 


4.3.2.2. rememberfulness and 

lucid-discerning 

And how does a monk have 

rememberfulness and lucid- 

discerning? 


Idha, maharaja, bhikkhu 
abhikkante patikkante 
sampajanakarT hoti, alokite 
vilokite sampajanakarT hoti, 
samihjite pasarite 
sampajanakarT hoti, 
sahghatipattacTvaradharane 
sampajanakarT hoti, asite pTte 
khayite sayite sampajanakarT 
hoti, uccarapassavakamme 
sampajanakarT hoti, gate 
thite nisinne sutte jagarite 
bhasite tunhTbhave 
sampajanakarT hoti. 


It's when a monk acts with 
lucid-discerning when going 
out and coming back; when 
looking ahead and aside; 
when bending and extending 
the limbs; when bearing the 
outer robe, bowl and robes; 
when eating, drinking, 
chewing, and tasting; when 
urinating and defecating; 
when walking, standing, 
sitting, sleeping, waking, 
speaking, and keeping silent. 


Evam kho, maharaja, bhikkhu That's how a monk has 
satisampajahhena rememberfulness and lucid- 

samannagato hoti. discerning. 



4.3.2.3. Contentment 


4.3.2.3. Santosa 4.3.2.3. Contentment 


Kathanca, maharaja, bhikkhu 
santuttho hoti? 

Idha, maharaja, bhikkhu 
santuttho hoti 
kayapariharikena cTvarena, 
kucchipariharikena 
pindapatena. So yena yeneva 
pakkamati, samadayeva 
pakkamati. 

Seyyathapi, maharaja, pakkhT 
sakuno yena yeneva deti, 
sapattabharova deti; 


And how is a monk content? 

It's when a monk is content 
with robes to look after the 
body and alms-food to look 
after the belly. Wherever they 
go, they set out taking only 
these things. 

They're like a bird: wherever 
it flies, wings are its only 
burden. 


evameva kho, maharaja, 
bhikkhu santuttho hoti 
kayapariharikena cTvarena 
kucchipariharikena 
pindapatena. So yena yeneva 
pakkamati, samadayeva 
pakkamati. 

Evam kho, maharaja, bhikkhu 
santuttho hoti. 


In the same way, a monk is 
content with robes to look 
after the body and alms-food 
to look after the belly. 
Wherever they go, they set 
out taking only these things. 

That's how a monk is content. 



4.3.2.4. Giving Up the Hindrances 


4.3.2.4. NTvaranappahana 


4.3.2.4. Giving Up the 
Hindrances 


So imina ca ariyena 
sTIakkhandhena samannagato, 
imina ca ariyena 
indriyasamvarena samannagato, 
imina ca ariyena 

satisampajahhena samannagato, 
imaya ca ariyaya santutthiya 
samannagato. 


When they have this 
noble spectrum of ethics, 
this noble sense restraint, 
this noble 

rememberfulness and 
lucid-discerning, and this 
noble contentment. 


(STED sitting meditation, remove 5niv) 


vivittam senasanam 
bhajati 

arahham rukkha-mulam 
pabbatam kandaram 
giri-guham susanam 
vanapattham 
abbhokasam 
palala-puhjam. 

So paccha-bhattam 
pindapata-patikkanto 
nisTdati pallahkam 
abhujitva 

ujum kayam panidhaya 
pari-mukham 


(a) secluded lodging (they) 
frequent - 

(the) wilderness, (a) tree-root, 

(a) hill, (a) ravine, 

(a) mountain-cave, (a) cemetary, 

(a) forest, (the) open-air, 

(a) straw-heap. 

** After-(the)-meal, 

(from) alms-round - (they)-return, 

sit down, (into) cross-legged- 
posture (they) bend, 
straightened body (they) aspire 
(to), 

around-(the)-entrance [into 
undistractible-lucidty]. 



satim upatthapetva. 


So abhijjham loke 
pahaya 

vigat'-abhijjhena cetasa 
viharati, 

abhijjhaya cittam 
parisodheti. 

Byapadapa-dosam 

pahaya 

a-byapanna-citto 

viharati 

sabba-pana-bhutahit- 

anukampT, 

byapadapa-dosa cittam 
parisodheti. 

Thina-middham pahaya 

vigata-thina-middho 

viharati 

aloka-sahhl, 

sato sampajano, 

thina-middha cittam 
parisodheti. 

Uddhacca-kukkuccam 

pahaya 

an-uddhato viharati, 

ajjhattam vupasanta- 
citto, 

Uddhacca-kukkucca 
cittam parisodheti. 

Vicikiccham pahaya 


[^Dharma]-remembrance (they) 
establish. 

(1) ** avarice (for the) world 
(they) remove, 
rid-(of)-avarice (in the) mind 
(they) dwell, 

avarice (in the) mind (they) 
cleanse. 

(2) ill-will-&-hatred (they) remove, 

(with a) non-ill-will-mind (they) 
dwell, 

(for) all-living-beings-(they have)- 
compassion, 

ill-will-&-hatred (from) mind (they) 
cleanse. 

(3) sloth-&-torpor (they) remove, 
rid-of-sloth-&-torpor (they) dwell, 

luminosity-(they are)-perceiving, 

rememberful (and) lucidly- 
discerning, 

sloth-&-torpor (from the) mind 
(they) cleanse. 

(4) restlessness-&-remorse (they) 
remove, 

without-restlessness (they) dwell, 

internally (with) peaceful-mind, 

restlessness-&-remorse (from the) 
mind (they) cleanse. 

(5) Doubt (they) remove. 



tinna-vicikiccho viharati, gone-beyond-doubt, (they) dwell, 

a-kathahkathl kusalesu not-undecided (about what is) 
dhammesu, skillful ^Dharma, 

vicikicchaya cittam doubt (from the) mind (they) 

parisodheti. cleanse. 

(similes for removing 5niv) 


Seyyathapi, maharaja, puriso 
inam adaya kammante 
payojeyya. 

Tassa te kammanta 
samijjheyyurn. 

So yani ca poranani inamulani 
tani ca byantim kareyya, siya 
cassa uttarim avasittham 
darabharanaya. 

Tassa evamassa: 

'aham kho pubbe inam adaya 
kammante payojesim. 

Tassa me te kammanta 
samijjhimsu. 

Soham yani ca poranani 
inamulani, tani ca byantim 
akasim, atthi ca me uttarim 
avasittham darabharanaya'ti. 

So tatonidanam labhetha 
pamojjam, adhigaccheyya 
somanassam. 

Seyyathapi, maharaja, puriso 
abadhiko assa dukkhito 
bajhagilano; bhattahcassa 


Suppose a man who has 
gotten into debt were to 
apply himself to work, 

and his efforts proved 
successful. 

He would pay off the 
original loan and have 
enough left over to support 
his partner. 

Thinking about this. 


he'd be filled with joy and 
happiness. 

Suppose there was a person 
who was sick, suffering, 
gravely ill. They'd lose their 



nacchadeyya, na cassa kaye 
balamatta. 

So aparena samayena tamha 
abadha mucceyya; bhattam 
cassa chadeyya, siya cassa 
kaye balamatta. 

Tassa evamassa: 

'aham kho pubbe abadhiko 
ahosim dukkhito bajhagilano; 

bhattanca me nacchadesi, na 
ca me asi kaye balamatta. 

Somhi etarahi tamha abadha 
mutto; 

bhattanca me chadeti, atthi ca 
me kaye balamatta'ti. 

So tatonidanam labhetha 
pamojjam, adhigaccheyya 
somanassam. 

Seyyathapi, maharaja, puriso 
bandhanagare baddho assa. 

So aparena samayena tamha 
bandhanagara mucceyya 
sotthina abbhayena, na cassa 
kind bhoganam vayo. 

Tassa evamassa: 

'aham kho pubbe 
bandhanagare baddho ahosim, 
somhi etarahi tamha 
bandhanagara mutto sotthina 
abbhayena. 

Natthi ca me kihci bhoganam 
vayo'ti. 

So tatonidanam labhetha 


appetite and get physically 
weak. 

But after some time they'd 
recover from that illness, 
and regain their appetite 
and their strength. 

Thinking about this. 


they'd be filled with joy and 
happiness. 

Suppose a person was 
imprisoned in a jail. 

But after some time they 
were released from jail, safe 
and sound, with no loss of 
wealth. 

Thinking about this. 


they'd be filled with joy and 



pamojjam, adhigaccheyya 
somanassam. 

Seyyathapi, maharaja, puriso 
daso assa anattadhlno 
paradhTno na 
yenakamahgamo. 

So aparena samayena tamha 
dasabya mucceyya attadhlno 
aparadhlno bhujisso 
yenakamahgamo. 

Tassa evamassa: 

'aham kho pubbe daso ahosim 
anattadhlno paradhTno na 
yenakamahgamo. 

Somhi etarahi tamha dasabya 
mutto attadhlno aparadhlno 
bhujisso yenakamahgamo'ti. 
So tatonidanam labhetha 
pamojjam, adhigaccheyya 
somanassam. 

Seyyathapi, maharaja, puriso 
sadhano sabhogo 
kantaraddhanamaggam 
patipajjeyya dubbhikkham 
sappatibhayam. 

So aparena samayena tarn 
kantaram nitthareyya sotthina 
gamantam anupapuneyya 
khemam appatibhayam. 


happiness. 

Suppose a person was a 
bondservant. They belonged 
to someone else and were 
unable to go where they 
wish. 

But after some time they'd 
be freed from servitude and 
become their own master, 
an emancipated individual 
able to go where they wish. 

Thinking about this. 


they'd be filled with joy and 
happiness. 

Suppose there was a person 
with wealth and property 
who was traveling along a 
desert road, which was 
perilous, with nothing to 
eat. 

But after some time they 
crossed over the desert 
' safely, reaching the 
neighborhood of a village, a 
sanctuary free of peril. 

Thinking about this. 


Tassa evamassa: 



'aham kho pubbe sadhano 
sabhogo 

kantaraddhanamaggam 
patipajjim dubbhikkham 
sappatibhayam. 

Somhi etarahi tarn kantaram 
nitthinno sotthina, gamantam 
anuppatto khemam 
appatibhayan'ti. 

So tatonidanam labhetha 
pamojjam, adhigaccheyya 
somanassam. 

Evameva kho, maharaja, 
bhikkhu yatha inam yatha 
rogam yatha bandhanagaram 
yatha dasabyam yatha 
kantaraddhanamaggam, evam 
ime pahca nlvarane appahlne 
attani samanupassati. 


they'd be filled with joy and 
happiness. 

In the same way, as long as 
these five hindrances are 
not given up inside 
themselves, a monk regards 
them thus as a debt, a 
disease, a prison, slavery, 
and a desert crossing. 


But when these five 

Seyyathapi, maharaja, yatha hindrances are given up 
ananyam yatha arogyam yatha inside themselves, a monk 
bandhanamokkham yatha regards this as freedom from 
bhujissam yatha debt, good health, release 

khemantabhumim; from prison, emancipation, 

and sanctuary. 

evameva kho, maharaja, 
bhikkhu ime pahca nlvarane 
pahTne attani samanupassati. 



(7sb awakening factors) 

{{//INC-{{//RELDIR-dn/dn02/7sb-hdrl.txt}} 



4.3.2.5. First jhana 


4.3.2.5. Pathamajhana 
DD so vivicc'eva kamehi 

D© vivicca a-kusalehi 
d ham me hi 

(V&VQ) sa-vitakkam sa- 
vicaram 

©D viveka-jam pTti-sukham 

D pathamam jhanam 
upasampajja viharati. 

So imameva kayam 
vivekajena pTtisukhena 
abhisandeti parisandeti 
paripureti parippharati, 
nassa kihci sabbavato 
kayassa vivekajena 
pTtisukhena apphutam hoti. 

Seyyathapi, maharaja, 
dakkho nhapako va 
nhapakantevasT va 
kamsathale 

nhanlyacunnani akiritva 
udakena paripphosakam 
paripphosakam sanneyya, 
sayam nhanlyapindi 
snehanugata snehapareta 
santarabahira phuta 
snehena, na ca paggharanT; 


4.3.2.5. Firstjhana 

DD Quite-withdrawn (from) 
sensuality, 

D© withdrawn (from) un-skillful 
Dhamma [teachings & 
qualities], 

(V&VD) With-directed-thought, 
with-evaluation, 

©D withdrawal-born rapture- 
&pleasure, 

D firstjhana (he) enters, dwells. 

They drench, steep, fill, and 
spread their body with rapture 
and pleasure born of seclusion. 
There's no part of the body 
that's not spread with rapture 
and pleasure born of seclusion. 

It's like when an expert 
bathroom attendant or their 
apprentice pours bath powder 
into a bronze dish, sprinkling it 
little by little with water. They 
knead it until the ball of bath 
powder is soaked and saturated 
with moisture, spread through 
inside and out; yet no moisture 
oozes out. 



evameva kho, maharaja, 
bhikkhu imameva kayam 
vivekajena pTtisukhena 
abhisandeti parisandeti 
paripureti parippharati, 
nassa kihci sabbavato 
kayassa vivekajena 
pTtisukhena apphutam hoti. 

Idampi kho, maharaja, 

sanditthikam 

samahhaphalam purimehi 

sanditthikehi 

samahhaphalehi 

abhikkantatarahca 

panltatarahca. 


In the same way, a monk 
drenches, steeps, fills, and 
spreads their body with rapture 
and pleasure born of seclusion. 
There's no part of the body 
that's not spread with rapture 
and pleasure born of seclusion. 


This, great king, is a fruit of the 
ascetic life that's apparent in 
the present life which is better 
and finer than the former ones. 



4.3.2.6. Second jhana 


4.3.2.6. Dutiyajhana 


Puna caparam, maharaja, 
bhikkhu vitakkavicaranam 
vupasama ajjhattam 
sampasadanam cetaso 
ekodibhavam avitakkam 
avicaram samadhijam 
pTtisukham dutiyam jhanam 
upasampajja viharati. 


So imameva kayam 
samadhijena pTtisukhena 
abhisandeti parisandeti 
paripureti parippharati, nassa 
kihci sabbavato kayassa 
samadhijena pTtisukhena 
apphutam hoti. 

Seyyathapi, maharaja, 
udakarahado gambhlro 
ubbhidodako tassa nevassa 
puratthimaya disaya udakassa 
ayamukham, na dakkhinaya 
disaya udakassa ayamukham, 
na pacchimaya disaya 
udakassa ayamukham, na 
uttaraya disaya udakassa 


4.3.2.6. Second jhana 
Furthermore, as the 
directed-thought and 
evaluation are stilled, a 
monk enters and remains in 
the second jhana, which 
has the rapture and 
pleasure born of 
undistractible-lucidity, with 
internal clarity and 
confidence, and unified 
mind, without applying the 
mind and evaluation. 

In the same way, a monk 
drenches, steeps, fills, and 
spreads their body with 
rapture and pleasure born 
of undistractible-lucidity. 
There's no part of the body 
that's not spread with 
rapture and pleasure born 
of undistractible-lucidity. 

It's like a deep lake fed by 
spring water. There's no 
inlet to the east, west, 
north, or south, and no 
rainfall to replenish it from 
time to time. 



ayamukham, devo ca na kalena 
kalam sammadharam 
anuppaveccheyya. 

Atha kho tamhava 
udakarahada sTta varidhara 
ubbhijjitva tameva 
udakarahadam sTtena varina 
abhisandeyya parisandeyya 
paripureyya paripphareyya, 
nassa kinci sabbavato 
udakarahadassa sTtena varina 
apphutam assa. 

Evameva kho, maharaja, 
bhikkhu imameva kayam 
samadhijena pTtisukhena 
abhisandeti parisandeti 
paripureti parippharati, nassa 
kinci sabbavato kayassa 
samadhijena pTtisukhena 
apphutam hoti. 

Idampi kho, maharaja, 
sanditthikam samahhaphalam 
purimehi sanditthikehi 
samahhaphalehi 
abhikkantatarahca 
panltatarahca. 


But the stream of cool 
water welling up in the lake 
drenches, steeps, fills, and 
spreads throughout the 
lake. There's no part of the 
lake that's not spread 
through with cool water. 

In the same way, a monk 
drenches, steeps, fills, and 
spreads their body with 
rapture and pleasure born 
of undistractible-lucidity. 
There's no part of the body 
that's not spread with 
rapture and pleasure born 
of undistractible-lucidity. 

This too, great king, is a 
fruit of the ascetic life 
that's apparent in the 
present life which is better 
and finer than the former 
ones. 



4.3.2.7. Third jhana 

4.3.2.7. Tatiyajhana 


Puna caparam, maharaja, 
bhikkhu pTtiya ca viraga 
upekkhako ca viharati sato 
sampajano, sukhahca kayena 
patisamvedeti, yam tarn ariya 
acikkhanti: 'upekkhako satima 
sukhaviharT'ti, tatiyam jhanam 
upasampajja viharati. 


4.3.2.7. Third jhana 
Furthermore, with the 
fading away of rapture, a 
monk enters and remains 
in the third jhana, where 
they meditate with 
equanimity, rememberful 
and aware, personally 
experiencing pleasure 
with the flesh and blood 
physical body of which the 
noble ones declare, 
'Equanimous and 
rememberful, one 
meditates in pleasure.' 


So imameva kayam nippTtikena 
sukhena abhisandeti parisandeti 
paripureti parippharati, nassa 
kind sabbavato kayassa 
nippTtikena sukhena apphutam 
hoti. 


They drench, steep, fill, 
and spread their body 
with pleasure free of 
rapture. There's no part of 
the body that's not spread 
with pleasure free of 
rapture. 


Seyyathapi, maharaja. It's like a pool with blue 

uppaliniyam va paduminiyam va water lilies, or pink or 
pundarTkiniyam va appekaccani white lotuses. Some of 


uppalani va padumani va 
pundarTkani va udake jatani 
udake samvaddhani 
udakanuggatani 
antonimuggaposTni, tani yava 
cagga yava ca mula sTtena 


them sprout and grow in 
the water without rising 
above it, thriving 
underwater. From the tip 
to the root they're 
drenched, steeped, filled. 



varina abhisannani parisannani and soaked with cool 
paripurani paripphutani, nassa water. There's no part of 
kihci sabbavatam uppalanam va them that's not soaked 
padumanam va pundarTkanam with cool water, 
va sTtena varina apphutam assa; 


evameva kho, maharaja, 
bhikkhu imameva kayam 
nippTtikena sukhena abhisandeti 
parisandeti paripureti 
parippharati, nassa kihci 
sabbavato kayassa nippTtikena 
sukhena apphutam hoti. 


In the same way, a monk 
drenches, steeps, fills, and 
spreads their body with 
pleasure free of rapture. 
There's no part of the 
body that's not spread 
with pleasure free of 
rapture. 


Idampi kho, maharaja, 
sanditthikam samahhaphalam 
purimehi sanditthikehi 
samahhaphalehi 
abhikkantatarahca 


This too, great king, is a 
fruit of the ascetic life 
that's apparent in the 
present life which is better 
and finer than the former 


panltatarahca. 


ones. 



4.3.2.8. Fourth jhana 


4.3.2.8. Catutthajhana 

Puna caparam, maharaja, bhikkhu 
sukhassa ca pahana dukkhassa ca 
pahana, pubbeva 
somanassadomanassanam 
atthahgama adukkhamasukham 
upekkhasatiparisuddhim catuttham 
jhanam upasampajja viharati, so 
imameva kayam parisuddhena cetasa 
pariyodatena pharitva nisinno hoti, 
nassa kihci sabbavato kayassa 
parisuddhena cetasa pariyodatena 
apphutam hoti. 


Seyyathapi, maharaja, puriso odatena 
vatthena sasTsam parupitva nisinno 
assa, nassa kihci sabbavato kayassa 
odatena vatthena apphutam assa; 


evameva kho, maharaja, bhikkhu 
imameva kayam parisuddhena cetasa 
pariyodatena pharitva nisinno hoti, 
nassa kihci sabbavato kayassa 
parisuddhena cetasa pariyodatena 
apphutam hoti. 


4.3.2.8. Fourth jhana 

Furthermore, giving 
up pleasure and 
pain, and ending 
former happiness 
and sadness, a monk 
enters and remains 
in the fourth jhana, 
without pleasure or 
pain, with pure 
equanimity and 
rememberfulness. 

It's like someone 
sitting wrapped from 
head to foot with 
white cloth. There's 
no part of the body 
that's not spread 
over with white 
cloth. 

In the same way, 
they sit spreading 
their body through 
with pure bright 
mind. There's no 
part of the body 
that's not spread 
with pure bright 
mind. 

This too, great king. 


Idampi kho, maharaja, sanditthikam 



samannaphalam purimehi is a fruit of the 

sanditthikehi samahhaphalehi ascetic life that's 

abhikkantatarahca panTtatarahca. apparent in the 

present life which is 
better and finer than 
the former ones. 



4.3.3. The Eight Knowledges 



4.3.3.1. Knowledge and Vision 


4.3.3. Atthanana 4.3.3. The Eight Knowledges 
4.3.3.1. Vipassanahana 4.3.3.1. Knowledge and Vision 
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hanadassanaya cittam abhinlharati 
abhininnameti. 

So evam pajanati: 

'ayam kho me kayo rupl 

catu-maha-bhutiko 

mata-pettika-sambhavo 
odana-kummas-upacayo 

anicc-ucchadana-parimaddana-- 

--bhedana-viddhamsana-dhammo 

idahca pana me vihhanam ettha 
sitam ettha patibaddhan'ti. 

(simile for knowledge and vision) 


—they extend it and project it toward 
knowledge and vision. 

They understand: 

This body of mine is physical. 

It's made up of the four primary 
elements, 

produced by mother and father, 
built up from rice and porridge, 
liable to impermanence,-- to wearing 
away - and erosion, 

- to breaking up - and destruction. 

And this consciousness of mine is 
attached to it, tied to it.' 


Suppose 
there was a 
beryl gem 
that was 
naturally 
beautiful, 

Seyyathapi, maharaja, mani vejuriyo subho jatima attharnso eight-faceted, 
suparikammakato accho vippasanno anavilo with expert 

sabbakarasampanno. workmanship, 

transparent, 
clear, and 
unclouded, 
endowed with 
all good 
qualities. 



Tatrassa suttam avutam nllam va pitam va lohitam va And it was 

odatam va pandusuttam va. strung with a 

thread of 
blue, yellow, 
red, white, or 
golden brown. 
And someone 
with good 
eyesight were 

Tamenarn cakkhuma puriso hatthe karitva paccavekkheyya: to take it in 

their hand 
and examine 
it: 


'ayarn kho mani vejuriyo subho jatima attharnso 
suparikammakato accho vippasanno anavilo 
sabbakarasampanno; 


tatridarn suttarn avutarn nllarn va pitarn va lohitarn va 
odatarn va pandusuttarn va'ti. 


Evameva kho, maharaja, bhikkhu evarn samahite citte 
parisuddhe pariyodate anahgane vigatupakkilese 
mudubhute kammaniye thite anehjappatte hanadassanaya 
cittarn abhiniharati abhininnameti. 


This beryl 
gem is 
naturally 
beautiful, 
eight-faceted, 
with expert 
workmanship, 
transparent, 
clear, and 
unclouded, 
endowed with 
all good 
qualities. 

And it's 
strung with a 
thread of 
blue, yellow, 
red, white, or 
golden 
brown.' 

In the same 
way, when 
their mind 
has become 
undistractify- 
&-lucidifyd in 
samadhi like 
this—purified, 
bright, 
spotless, rid 



of taints, 
pliable, 
workable, 
steady, and 
imperturbable 
—they extend 
it and project 
it toward 
knowledge 
and vision. 

So evarn pajanati: 

'ayarn kho me kayo rupl catumahabhutiko 
matapettikasambhavo odanakummasupacayo 
aniccucchadanaparimaddanabhedanaviddharnsanadhammo; 
idahca pana me vihhanarn ettha sitarn ettha patibaddhan'ti. 

This too, 
great king, is 
a fruit of the 
ascetic life 

Idampi kho, maharaja, sanditthikarn samahhaphalarn that's 

purimehi sanditthikehi samahhaphalehi abhikkantatarahca apparent in 
panitatarahca. the present 

life which is 
better and 
finer than the 
former ones. 



4.3.3.2. Mind-Made Body 

4.3.3.2. Manomayiddhinana 4.3.3.2. Mind-Made Body 
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manomayam kayam 
abhinimmanaya cittam 
abhinlharati 
abhininnameti. 


—they extend it and project it 
toward the creation of a mind- 
made body. 


So imamha kaya ahham From this body they create 
kayam abhinimminati another body, physical, mind- 

rupim manomayam made, complete in all its various 

sabbahgapaccahgim parts, not deficient in any 

ahlnindriyam. faculty. 


(simile for mind made body) 


Seyyathapi, maharaja, 
puriso muhjamha Tsikam 
pavaheyya. 

Tassa evamassa: 

'ayam muhjo, ayamTsika, 
anno muhjo, anna Tsika, 
muhjamha tveva Tsika 
pavajha'ti. 

Seyyatha va pana, 
maharaja, puriso asim 
kosiya pavaheyya. 


Suppose a person was to draw 
a reed out from its sheath. 

They'd think: 

This is the reed, this is the 
sheath. The reed and the 
sheath are different things. The 
reed has been drawn out from 
the sheath.' 

Or suppose a person was to 
draw a sword out from its 
scabbard. 



Tassa evamassa: 


'ayam asi, ayam kosi, anno 
asi, anna kosi, kosiya tveva 
asi pavajho'ti. 

Seyyatha va pana, 
maharaja, puriso ahim 
karanda uddhareyya. 

Tassa evamassa: 

'ayam ahi, ayam karando. 
Anno ahi, anno karando, 
karanda tveva ahi 
ubbhato'ti. 

Evameva kho, maharaja, 
bhikkhu evam samahite 
citte parisuddhe pariyodate 
anahgane vigatupakkilese 
mudubhute kammaniye 
thite anehjappatte 
manomayam kayam 
abhinimmanaya cittam 
abhinlharati abhininnameti. 

So imamha kaya ahham 
kayam abhinimminati 
rupim manomayam 
sabbahgapaccahgim 
ahlnindriyam. 

Idampi kho, maharaja, 
sanditthikam 
samahhaphalam purimehi 
sanditthikehi 
samahhaphalehi 


They'd think: 

'This is the sword, this is the 
scabbard. The sword and the 
scabbard are different things. 
The sword has been drawn out 
from the scabbard.' 

Or suppose a person was to 
draw a snake out from its 
slough. 

They'd think: 

'This is the snake, this is the 
slough. The snake and the 
slough are different things. The 
snake has been drawn out from 
the slough.' 

In the same way, when their 
mind has become undistractify- 
&-lucidifyd in samadhi like this 
—purified, bright, spotless, rid 
of taints, pliable, workable, 
steady, and imperturbable— 
they extend it and project it 
toward the creation of a mind- 
made body. 

From this body they create 
another body, physical, mind- 
made, complete in all its 
various parts, not deficient in 
any faculty. 

This too, great king, is a fruit of 
the ascetic life that's apparent 
in the present life which is 
better and finer than the 
former ones. 



abhikkantataranca 

pamtataranca. 



4.3.3.3. Psychic Powers 

4.3.3.3. Iddhividhanana 4.3.3.3. Psychic Powers 
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iddhividhaya cittam 
abhinlharati abhininnameti. 

So anekavihitam iddhividham 
paccanubhoti—ekopi hutva 
bahudha hoti, bahudhapi hutva 
eko hoti; avibhavam 
tirobhavam tirokuttam 
tiropakaram tiropabbatam 
asajjamano gacchati 
seyyathapi akase; pathaviyapi 
ummujjanimujjarp karoti 
seyyathapi udake; udakepi 
abhijjamane gacchati 
seyyathapi pathaviya; akasepi 
pallahkena kamati seyyathapi 
pakkhT sakuno; imepi 
candimasuriye 
evammahiddhike 
evammahanubhave panina 
paramasati parimajjati; yava 
brahmalokapi kayena vasam 
vatteti. 


—they extend it and 
project it toward psychic 
power. 

They wield the many kinds 
of psychic power: 
multiplying themselves and 
becoming one again; going 
unimpeded through a wall, 
a rampart, or a mountain as 
if through space; diving in 
and out of the earth as if it 
were water; walking on 
water as if it were earth; 
flying cross-legged through 
the sky like a bird; touching 
and stroking with the hand 
the sun and moon, so 
mighty and powerful; 
controlling the body as far 
as the Brahma realm. 


(simile for psychic powers) 



Seyyathapi, maharaja, dakkho 
kumbhakaro va kumbhakarantevasT va 
suparikammakataya mattikaya yam 
yadeva bhajanavikatim akahkheyya, 
tarn tadeva kareyya abhinipphadeyya. 


Seyyatha va pana, maharaja, dakkho 
dantakaro va dantakarantevasT va 
suparikammakatasmim dantasmim yam 
yadeva dantavikatim akahkheyya, tarn 
tadeva kareyya abhinipphadeyya. 


Seyyatha va pana, maharaja, dakkho 
suvannakaro va suvannakarantevasT va 
suparikammakatasmim suvannasmim 
yarn yadeva suvannavikatirn 
akahkheyya, tarn tadeva kareyya 
abhinipphadeyya. 


Evameva kho, maharaja, bhikkhu evam 
samahite citte parisuddhe pariyodate 
anahgane vigatupakkilese mudubhute 
kammaniye thite anehjappatte 
iddhividhaya cittam abhinlharati 
abhininnameti. 


Suppose an expert 
potter or their 
apprentice had 
some well- 
prepared clay. 

They could 
produce any kind 
of pot that they 
like. 

Or suppose an 
expert ivory- 
carver or their 
apprentice had 
some well- 
prepared ivory. 
They could 
produce any kind 
of ivory item that 
they like. 

Or suppose an 
expert goldsmith 
or their apprentice 
had some well- 
prepared gold. 
They could 
produce any kind 
of gold item that 
they like. 

In the same way, 
when their mind 
has become 
undistractify-&- 
lucidifyd in 
samadhi like this 
—purified, bright. 



spotless, rid of 
taints, pliable, 
workable, steady, 
and imperturbable 
—they extend it 
and project it 
toward psychic 
power. 

So anekavihitam iddhividham 
paccanubhoti—ekopi hutva bahudha 
hoti, bahudhapi hutva eko hoti; 
avibhavam tirobhavam tirokuttam 
tiropakaram tiropabbatam asajjamano 
gacchati seyyathapi akase; pathaviyapi 
ummujjanimujjarn karoti seyyathapi 
udake; udakepi abhijjamane gacchati 
seyyathapi pathaviya; akasepi 
pallahkena kamati seyyathapi pakkhT 
sakuno; imepi candimasuriye 
evammahiddhike evammahanubhave 
panina paramasati parimajjati; yava 
brahmalokapi kayena vasam vatteti. 

This too, great 
king, is a fruit of 

Idampi kho, maharaja, sanditthikam the ascetic life 

samahhaphalam purimehi sanditthikehi that's apparent in 
samahhaphalehi abhikkantatarahca the present life 

panltatarahca. which is better 

and finer than the 
former ones. 



4.3.3.4. Clairaudience 


4.3.3.4. Dibbasotanana 4.3.3.4. Clairaudience 

When their mind has 

So evam samahite citte become undistractify-&- 

parisuddhe pariyodate lucidifyd in samadhi like 

anahgane vigatupakkilese this—purified, bright, 

mudubhute kammaniye thite spotless, rid of taints, 
anehjappatte dibbaya pliable, workable, steady, 

sotadhatuya cittam abhinlharati and imperturbable—they 
abhininnameti. extend it and project it 

toward clairaudience. 


So dibbaya sotadhatuya 
visuddhaya 

atikkantamanusikaya ubho 
sadde sunati dibbe ca manuse 
ca ye dure santike ca. 


With clairaudience that is 
purified and superhuman, 
they hear both kinds of 
sounds, human and 
divine, whether near or 
far. 


Suppose there was a 
person traveling along the 

Seyyathapi, maharaja, puriso road. They'd hear the 
addhanamaggappatipanno. So sound of drums, clay 
suneyya bherisaddampi drums, horns, 

mudihgasaddampi kettledrums, and tom- 

sahkhapanavadindimasaddampi. toms. They'd think: That's 
Tassa evamassa: 'bherisaddo' the sound of drums,' and 
itipi, 'mudihgasaddo' itipi, 'that's the sound of clay- 

'sahkhapanavadindimasaddo' drums,' and 'that's the 

itipi. sound of horns, 

kettledrums, and tom¬ 
toms.' 

Evameva kho, maharaja. In the same way, when 

bhikkhu evam samahite citte their mind has become 



parisuddhe pariyodate undistractify-&-lucidifyd in 

anahgane vigatupakkilese samadhi like this— 

mudubhute kammaniye thite purified, bright, spotless, 

anehjappatte dibbaya rid of taints, pliable, 

sotadhatuya cittam abhinlharati workable, steady, and 
abhininnameti. imperturbable—they 

extend it and project it 
toward clairaudience. 


So dibbaya sotadhatuya 
visuddhaya 

atikkantamanusikaya ubho 
sadde sunati dibbe ca manuse 
ca ye dure santike ca. 


With clairaudience that is 
purified and superhuman, 
they hear both kinds of 
sounds, human and 
divine, whether near or 
far. 


Idampi kho, maharaja, 
sanditthikam samahhaphalam 
purimehi sanditthikehi 
samahhaphalehi 
abhikkantatarahca 
panltatarahca. 


This too, great king, is a 
fruit of the ascetic life 
that's apparent in the 
present life which is better 
and finer than the former 
ones. 



4.3.3.5. Comprehending the Minds of 
Others 


4.3.3.5. Cetopariyanana 


So evam samahite citte parisuddhe 
pariyodate anahgane 
vigatupakkilese mudubhute 
kammaniye thite anenjappatte 
cetopariyananaya cittam 
abhinlharati abhininnameti. 


So parasattanam parapuggalanam 
cetasa ceto paricca pajanati— 
saragam va cittam 'saragam 
cittan'ti pajanati, vTtaragam va 
cittam 'vTtaragam cittan'ti pajanati, 
sadosam va cittam 'sadosam 
cittan'ti pajanati, vTtadosam va 
cittam 'vTtadosam cittan'ti pajanati, 
samoham va cittam 'samoham 
cittan'ti pajanati, vTtamoham va 
cittam 'vTtamoham cittan'ti 
pajanati, sahkhittam va cittam 
'sahkhittam cittan'ti pajanati, 
vikkhittam va cittam 'vikkhittam 
cittan'ti pajanati, mahaggatam va 
cittam 'mahaggatam cittan'ti 


4.3.3.5. 

Comprehending the 
Minds of Others 
When their mind has 
become undistractify- 
&-lucidifyd in samadhi 
like this—purified, 
bright, spotless, rid of 
taints, pliable, 
workable, steady, and 
imperturbable—they 
extend it and project it 
toward comprehending 
the minds of others. 

They understand the 
minds of other beings 
and individuals, having 
comprehended them 
with their own mind. 
They understand mind 
with greed as 'mind 
with greed', and mind 
without greed as 'mind 
without greed'. They 
understand mind with 
hate ... mind without 
hate ... mind with 
delusion ... mind 
without delusion ... 
contracted mind ... 



pajanati, amahaggatam va cittam scattered mind ... 
'amahaggatam cittan'ti pajanati, expansive mind ... 

sauttaram va cittam 'sauttaram unexpansive mind ... 
cittan'ti pajanati, anuttaram va mind that is not 
cittam 'anuttaram cittan'ti pajanati, supreme ... mind that is 
samahitam va cittam 'samahitam supreme ... 
cittan'ti pajanati, asamahitam va undistractify-&- 

cittam 'asamahitam cittan'ti lucidifyd mind ... 

pajanati, vimuttam va cittam unundistractify-&- 

'vimuttam cittan'ti pajanati, lucidifyd mind ... freed 

avimuttam va cittam 'avimuttam mind ... They 
cittan'ti pajanati. understand unfreed 

mind as 'unfreed mind'. 


Seyyathapi, maharaja, itthl va 
puriso va daharo yuva 
mandanajatiko adase va 
parisuddhe pariyodate acche va 
udakapatte sakam mukhanimittam 
paccavekkhamano sakanikam va 
'sakanikan'ti janeyya, akanikam va 
'akanikan'ti janeyya; 


evameva kho, maharaja, bhikkhu 
evam samahite citte parisuddhe 
pariyodate anahgane 
vigatupakkilese mudubhute 
kammaniye thite anehjappatte 
cetopariyahanaya cittam 
abhinlharati abhininnameti. 


Suppose there was a 
woman or man who was 
young, youthful, and 
fond of adornments, 
and they check their 
own reflection in a 
clean bright mirror or a 
clear bowl of water. If 
they had a spot they'd 
know 'I have a spot,' 
and if they had no 
spots they'd know 'I 
have no spots.' 

In the same way, when 
their mind has become 
undistractify-&- 
lucidifyd in samadhi 
like this—purified, 
bright, spotless, rid of 
taints, pliable, 
workable, steady, and 
imperturbable—they 



extend it and project it 
toward comprehending 
the minds of others. 


So parasattanam parapuggalanam 
cetasa ceto paricca pajanati— 
saragam va cittam 'saragam 
cittan'ti pajanati, vTtaragam va 
cittam 'vTtaragam cittan'ti pajanati, 
sadosam va cittam 'sadosam 
cittan'ti pajanati, vTtadosam va 
cittam 'vTtadosam cittan'ti pajanati. 


They understand the 
minds of other beings 
and individuals, having 
comprehended them 
with their own mind. 


cittam 'anuttaram cittan'ti pajanati, 
samahitam va cittam 'samahitam 
cittan'ti pajanati, asamahitam va 
cittam 'asamahitam cittan'ti 
pajanati, vimuttam va cittam 
'vimuttam cittan'ti pajanati, 
avimuttam va cittam 'avimuttam 
cittan'ti pajanati. 

Idampi kho, maharaja, 
sanditthikam samahhaphalam 
purimehi sanditthikehi 


This too, great king, is 
a fruit of the ascetic life 
that's apparent in the 
present life which is 


samoham va cittam 'samoham 
cittan'ti pajanati, vTtamoham va 
cittam 'vTtamoham cittan'ti 
pajanati, sahkhittam va cittam 
'sahkhittam cittan'ti pajanati, 
vikkhittam va cittam 'vikkhittam 
cittan'ti pajanati, mahaggatam va 
cittam 'mahaggatam cittan'ti 
pajanati, amahaggatam va cittam 
'amahaggatam cittan'ti pajanati, 
sauttaram va cittam 'sauttaram 
cittan'ti pajanati, anuttaram va 



samannaphalehi abhikkantataranca better and finer than 
panltatarahca. the former ones. 



4.3.3.6. Recollection 

4.3.3.6. 

Pubbenivasanussatinana 

So evam samahite citte 
parisuddhe pariyodate 
anahgane vigatupakkilese 
mudubhute kammaniye thite 
anenjappatte 

pubbenivasanussatinanaya 
cittam abhinlharati 
abhininnameti. 

So anekavihitam pubbenivasam 
anussarati, seyyathidam— 
ekampi jatim dvepi jatiyo tissop 
jatiyo catassopi jatiyo pancapi 
jatiyo dasapi jatiyo vTsampi 
jatiyo timsampi jatiyo 
cattalTsampi jatiyo pannasampi 
jatiyo jatisatampi 
jatisahassampi 
jatisatasahassampi anekepi 
samvattakappe anekepi 
vivattakappe anekepi 
samvattavivattakappe, 
'amutrasim evamnamo 
evahgotto evamvanno 
evamaharo 

evamsukhadukkhappatisamved 
evamayupariyanto, so tato cuto 
amutra udapadim; tatrapasim 
evamnamo evahgotto 


of Past Lives 

4.3.3.6. Recollection of 
Past Lives 

When their mind has 
become undistractify-&- 
lucidifyd in samadhi like 
this—purified, bright, 
spotless, rid of taints, 
pliable, workable, steady, 
and imperturbable—they 
extend it and project it 
toward recollection of past 
lives. 

They recollect many kinds 
of past lives, that is, one, 
two, three, four, five, ten, 
twenty, thirty, forty, fifty, a 
hundred, a thousand, a 
hundred thousand 
rebirths; many eons of the 
world contracting, many 
eons of the world evolving, 
many eons of the world 
contracting and evolving. 
They remember: There, I 
was named this, my clan 
was that, I looked like this, 
and that was my food. This 
was how I felt pleasure and 
I pain, and that was how my 
life ended. When I passed 
away from that place I was 
reborn somewhere else. 



evamvanno evamaharo There, too, I was named 

evamsukhadukkhappatisamvedlthis, my clan was that, I 
evamayupariyanto, so tato cuto looked like this, and that 
idhupapanno'ti. Iti sakaram was my food. This was how 
sauddesam anekavihitam I felt pleasure and pain, 

pubbenivasam anussarati. and that was how my life 

ended. When I passed 
away from that place I was 
reborn here.' And so they 
recollect their many kinds 
of past lives, with features 
and details. 


Seyyathapi, maharaja, puriso 
sakamha gama ahham gamam 
gaccheyya, tamhapi gama 
ahham gamam gaccheyya. So 
tamha gama sakamyeva gamam 
paccagaccheyya. Tassa 
evamassa: 'aham kho sakamha 
gama amum gamam agacchim, 
tatra evam atthasim, evam 
nisTdim, evam abhasim, evam 
tunhT ahosim, tamhapi gama 
amum gamam agacchim, tatrapi 
evam atthasim, evam nisTdim, 
evam abhasim, evam tunhT 
ahosim, somhi tamha gama 
sakamyeva gamam 
paccagato'ti. 

Evameva kho, maharaja, 
bhikkhu evam samahite citte 


Suppose a person was to 
leave their home village 
and go to another village. 
From that village they'd go 
to yet another village. And 
from that village they'd 
return to their home 
village. They'd think: 'I 
went from my home village 
to another village. There I 
stood like this, sat like 
that, spoke like this, or 
kept silent like that. From 
that village I went to yet 
another village. There too I 
stood like this, sat like 
that, spoke like this, or 
kept silent like that. And 
from that village I returned 
to my home village.' 

In the same way, when 
their mind has become 


parisuddhe pariyodate undistractify-&-lucidifyd in 



anahgane vigatupakkilese samadhi like this—purified, 
mudubhute kammaniye thite bright, spotless, rid of 

anehjappatte taints, pliable, workable, 

pubbenivasanussatihanaya steady, and imperturbable 

cittam abhinlharati —they extend it and 

abhininnameti. project it toward 

recollection of past lives. 

So anekavihitam pubbenivasam 
anussarati, seyyathidam— 
ekampi jatim dvepi jatiyo tissopi 
jatiyo catassopi jatiyo pahcapi 
jatiyo dasapi jatiyo vTsampi 
jatiyo tirpsampi jatiyo 
cattalTsampi jatiyo pahhasampi 
jatiyo jatisatampi 
jatisahassampi 
jatisatasahassampi anekepi 
samvattakappe anekepi 
vivattakappe anekepi 
samvattavivattakappe, 

'amutrasim evamnamo 
evamgotto evamvanno 
evamaharo 

evamsukhadukkhappatisamvedl 
evamayupariyanto, so tato cuto 
amutra udapadim; tatrapasim 
evamnamo evamgotto 
evamvanno evamaharo 
evamsukhadukkhappatisamvedl 
evamayupariyanto, so tato cuto 
idhupapanno'ti. Iti sakaram 
sauddesam anekavihitam 
pubbenivasam anussarati. 

Idampi kho, maharaja. This too, great king, is a 

sanditthikam samahhaphalam fruit of the ascetic life 



purimehi sanditthikehi 
samannaphalehi 
abhikkantataranca 
pamtataranca. 


that's apparent in the 
present life which is better 
and finer than the former 
ones. 



4.3.3.7. Clairvoyance 


4.3.3.7. Dibbacakkhunana 

So evam samahite citte 
parisuddhe pariyodate 
anahgane vigatupakkilese 
mudubhute kammaniye thite 
anenjappatte sattanam 
cutupapatananaya cittam 
abhinlharati abhininnameti. 

So dibbena cakkhuna 
visuddhena 

atikkantamanusakena satte 
passati cavamane 
upapajjamane hlne panlte 
suvanne dubbanne sugate 
duggate, yathakammupage 
satte pajanati: 'ime vata 
bhonto satta kayaduccaritena 
samannagata vacTduccaritena 
samannagata 
manoduccaritena 
samannagata ariyanam 
upavadaka micchaditthika 
micchaditthikammasamadana. 
Te kayassa bheda param 
marana apayam duggatim 
vinipatam nirayam upapanna. 
Ime va pana bhonto satta 
kayasucaritena samannagata 
vacTsucaritena samannagata 


4.3.3.7. Clairvoyance 
When their mind has 
become undistractify-&- 
lucidifyd in samadhi like this 
—purified, bright, spotless, 
rid of taints, pliable, 
workable, steady, and 
imperturbable—they extend 
it and project it toward 
knowledge of the death and 
rebirth of sentient beings. 

With clairvoyance that is 
purified and superhuman, 
they see sentient beings 
passing away and being 
reborn—inferior and 
superior, beautiful and ugly, 
in a good place or a bad 
place. They understood how 
sentient beings are reborn 
according to their deeds: 
These dear beings did bad 
things by way of body, 
speech, and mind. They 
spoke ill of the noble ones; 
they had wrong view; and 
they acted out of that wrong 
view. When their body 
breaks up, after death, 
they're reborn in a place of 
loss, a bad place, the 
underworld, hell. These dear 



manosucaritena samannagata beings, however, did good 
ariyanam anupavadaka things by way of body, 

sammaditthika speech, and mind. They 

sammaditthikammasamadana, never spoke ill of the noble 
te kayassa bheda param ones; they had right view; 
marana sugatim saggam and they acted out of that 
lokam upapanna'ti. Iti dibbena right view. When their body 
cakkhuna visuddhena breaks up, after death, 

atikkantamanusakena satte they're reborn in a good 
passati cavamane place, a heavenly realm.' 

upapajjamane hlne panlte And so, with clairvoyance 
suvanne dubbanne sugate that is purified and 
duggate, yathakammupage superhuman, they see 
satte pajanati. sentient beings passing 

away and being reborn- 
inferior and superior, 
beautiful and ugly, in a good 
place or a bad place. They 
understand how sentient 
beings are reborn according 
to their deeds. 

Suppose there was a stilt 
Seyyathapi, maharaja, majjhe longhouse at the central 
sihghatake pasado. Tattha square. A person with good 
cakkhuma puriso thito eyesight standing there 

passeyya manusse geham might see people entering 
pavisantepi nikkhamantepi and leaving a house, 
rathikayapi vTthim sahcarante walking along the streets 
majjhe sihghatake nisinnepi. and paths, and sitting at the 
Tassa evamassa: 'ete manussa central square. They'd think: 
geham pavisanti, ete These are people entering 

nikkhamanti, ete rathikaya and leaving a house, 
vTthim sahcaranti, ete majjhe walking along the streets 
sihghatake nisinna'ti. and paths, and sitting at the 

central square.' 



Evameva kho, maharaja, In the same way, when their 
bhikkhu evam samahite citte mind has become 

parisuddhe pariyodate undistractify-&-lucidifyd in 

anahgane vigatupakkilese samadhi like this—purified, 

mudubhute kammaniye thite bright, spotless, rid of taints, 
anehjappatte sattanam pliable, workable, steady, 

cutupapatahanaya cittam and imperturbable—they 

abhinlharati abhininnameti. extend and project it toward 

knowledge of the death and 
rebirth of sentient beings. 

So dibbena cakkhuna 
visuddhena 

atikkantamanusakena satte 
passati cavamane 
upapajjamane hlne panlte 
suvanne dubbanne sugate 
duggate, yathakammupage 
satte pajanati: 'ime vata 
bhonto satta kayaduccaritena 
samannagata vacTduccaritena 
samannagata 
manoduccaritena 
samannagata ariyanam 
upavadaka micchaditthika 
micchaditthikammasamadana, 
te kayassa bheda param 
marana apayam duggatim 
vinipatam nirayam upapanna. 

Ime va pana bhonto satta 
kayasucaritena samannagata 
vacTsucaritena samannagata 
manosucaritena samannagata 
ariyanam anupavadaka 
sammaditthika 

sammaditthikammasamadana. 



Te kayassa bheda param 
marana sugatim saggam 
lokam upapanna'ti. Iti dibbena 
cakkhuna visuddhena 
atikkantamanusakena satte 
passati cavamane 
upapajjamane bine panlte 
suvanne dubbanne sugate 
duggate; yathakammupage 
satte pajanati. 

Idampi kho, maharaja, 
sanditthikam samahhaphalam 
purimehi sanditthikehi 
samahhaphalehi 
abhikkantatarahca 
pamtatarahca. 


This too, great king, is a fruit 
of the ascetic life that's 
apparent in the present life 
which is better and finer 
than the former ones. 



4 . 3 . 3 . 8 . Ending of Defilements 


4.3.3.8. Asavakkhayanana 

So evam samahite citte 
parisuddhe pariyodate 
anahgane vigatupakkilese 
mudubhute kammaniye 
thite anenjappatte 
asavanam khayananaya 
cittam abhinlharati 
abhininnameti. 


4.3.3.8. Ending of Defilements 
When their mind has become 
undistractify-&-lucidifyd in 
samadhi like this—purified, 
bright, spotless, rid of taints, 
pliable, workable, steady, and 
imperturbable—they extend it 
and project it toward 
knowledge of the ending of 
defilements. 


So idam dukkhanti 
yathabhutam pajanati, 
ayam dukkhasamudayoti 
yathabhutam pajanati, 
ayam dukkhanirodhoti 
yathabhutam pajanati, 
ayam 

dukkhanirodhagaminl 
patipadati yathabhutam 
pajanati. 

Ime asavati yathabhutam 
pajanati, ayam 
asavasamudayoti 
yathabhutam pajanati, 
ayam asavanirodhoti 
yathabhutam pajanati, 
ayam asavanirodhagaminl 
patipadati yathabhutam 
pajanati. 


They truly understand: This is 
suffering' ... This is the origin 
of suffering' ... This is the 
cessation of suffering' ... 'This 
is the practice that leads to the 
cessation of suffering'. 


They truly understand: 'These 
are defilements' ... 'This is the 
origin of defilements' ... 'This is 
the cessation of defilements' ... 
'This is the practice that leads 
to the cessation of defilements' 


Tassa evam janato evam Knowing and seeing like this, 
passato kamasavapi cittam their mind is freed from the 



vimuccati, bhavasavapi 
cittam vimuccati, 
avijjasavapi cittam 
vimuccati, 

vimuttasmim 'vimuttam'iti 
nanam hoti, 

'khlna jati, vusitam 
brahmacariyam, katam 
karanlyam, naparam 
itthattaya'ti pajanati. 


defilements of sensuality, 
desire to be reborn, and 
ignorance. 

When they're freed, they know 
they're freed. 

They understand: 'Rebirth is 
ended, the spiritual journey has 
been completed, what had to 
be done has been done, there 
is no return to any state of 
existence.' 


Seyyathapi, maharaja, 
pabbatasahkhepe 
udakarahado accho 
vippasanno anavilo. Tattha 
cakkhuma puriso tire thito 
passeyya sippisambukampi 
sakkharakathalampi 
macchagumbampi 
carantampi titthantampi. 
Tassa evamassa: 'ayam kho 
udakarahado accho 
vippasanno anavilo. 

Tatrime sippisambukapi 
sakkharakathalapi 
macchagumbapi carantipi 
titthantipT'ti. 

Evameva kho, maharaja, 
bhikkhu evam samahite 
citte parisuddhe pariyodate 
anahgane vigatupakkilese 
mudubhute kammaniye 
thite anehjappatte 
asavanam khayahanaya 


Suppose that in a mountain 
glen there was a lake that was 
transparent, clear, and 
unclouded. A person with good 
eyesight standing on the bank 
would see the mussel shells, 
gravel and pebbles, and 
schools offish swimming about 
or staying still. They'd think: 
'This lake is transparent, clear, 
and unclouded. And here are 
the mussel shells, gravel and 
pebbles, and schools offish 
swimming about or staying 
still.' 

In the same way, when their 
mind has become undistractify- 
&-lucidifyd in samadhi like this 
—purified, bright, spotless, rid 
of taints, pliable, workable, 
steady, and imperturbable— 
they extend it and project it 



cittam abhinlharati toward knowledge of the 

abhininnameti. ending of defilements. 

'So idam dukkhan'ti 
yathabhutam pajanati, 

'ayam dukkhasamudayo'ti 
yathabhutam pajanati, 

'ayam dukkhanirodho'ti 
yathabhutam pajanati, 

'ayam 

dukkhanirodhagaminl 
patipada'ti yathabhutam 
pajanati. 

'Ime asava'ti yathabhutam 
pajanati, 'ayam 
asavasamudayo'ti 
yathabhutam pajanati, 

'ayam asavanirodho'ti 
yathabhutam pajanati, 

'ayam asavanirodhagaminl 
patipada'ti yathabhutam 
pajanati. 

Tassa evam janato evam 
passato kamasavapi cittam 
vimuccati, bhavasavapi 
cittam vimuccati, 
avijjasavapi cittarp 
vimuccati, 

vimuttasmim 'vimuttam'iti 
hanam hoti, 

'khlna jati, vusitam 
brahmacariyam, katam 
karanlyam, naparam 
itthattaya'ti pajanati. 

Idam kho, maharaja. 


This too, great king, is a fruit of 



sanditthikam 

samannaphalam purimehi 

sanditthikehi 

samannaphalehi 

abhikkantataranca 

pamtataranca. 

Imasma ca pana, maharaja, 
sanditthika samahhaphala 
ahham sanditthikam 
samahhaphalam 
uttaritaram va pamtataram 
va natthT''ti. 


the ascetic life that's apparent 
in the present life which is 
better and finer than the former 
ones. 


And, great king, there is no 
other fruit of the ascetic life 
apparent in the present life 
which is better and finer than 
this." 



5. Ajatasattu Declares Himself a Lay 
Follower 


5. 5. Ajatasattu Declares 

Ajatasattuupasakattapativedana Himself a Lay Follower 


Evam vutte, raja magadho 
ajatasattu vedehiputto 
bhagavantam etadavoca: 
“abhikkantam, bhante, 
abhikkantam, bhante. 


When the Buddha had 
spoken, King Ajatasattu 
said to him: 

“Excellent, sir! Excellent! 


Seyyathapi, bhante, nikkujjitam As if he were righting the 
va ukkujjeyya, paticchannam va overturned, or revealing 
vivareyya, mujhassa va the hidden, or pointing out 

maggam acikkheyya, andhakare the path to the lost, or 


va telapajjotam dhareyya: 
'cakkhumanto rupani 
dakkhantl'ti; evamevam, 
bhante, bhagavata 
anekapariyayena dhammo 
pakasito. 

Esaham, bhante, bhagavantam 
saranam gacchami dhammahca 
bhikkhusahghahca. 

Upasakam mam bhagava 
dharetu ajjatagge panupetam 
saranam gatam. 


lighting a lamp in the dark 
so people with good eyes 
can see what's there, the 
Buddha has made the 
teaching clear in many 
ways. 

I go for refuge to the 
Buddha, to the teaching, 
and to the monk Sahgha. 

From this day forth, may 
the Buddha remember me 
as a lay follower who has 
gone for refuge for life. 


Accayo mam, bhante, accagama I have made a mistake, sir. 
yathabalam yathamujham It was foolish, stupid, and 
yathaakusalam, yoham pitaram unskillful of me to take the 
dhammikam dhammarajanam life of my father, a just and 
issariyakarana jlvita voropesim. 



Tassa me, bhante bhagava, 
accayam accayato patigganhatu 
ayatim samvaraya''ti. 


principled king, for the 
sake of sovereignty. 

Please, sir, accept my 
mistake for what it is, so I 
will restrain myself in 
future.” 


"Indeed, great king, you 

"Taggha tvam, maharaja, accayo made a mistake. It was 
accagama yathabalam foolish, stupid, and 

yathamujham yathaakusalam, unskillful of you to take 
yam tvam pitaram dhammikam the life of your father, a 
dhammarajanam jlvita voropesi. just and principled king, 

for the sake of sovereignty. 


Yato ca kho tvam, maharaja, 
accayam accayato disva 
yathadhammam patikarosi, tarn 
te mayam patigganhama. 

Vuddhihesa, maharaja, ariyassa 
vinaye, yo accayam accayato 
disva yathadhammam 
patikaroti, ayatim samvaram 
apajjatT”ti. 

Evam vutte, raja magadho 
ajatasattu vedehiputto 
bhagavantam etadavoca: 

"handa ca dani mayam, bhante, 
gacchama bahukicca mayam 
bahukaranTya”ti. 

"Yassadani tvam, maharaja, 
kalam mahhasT”ti. 

Atha kho raja magadho 
ajatasattu vedehiputto 


But since you have 
recognized your mistake 
for what it is, and have 
dealt with it properly, I 
accept it. 

For it is growth in the 
training of the noble one 
to recognize a mistake for 
what it is, deal with it 
properly, and commit to 
restraint in the future.” 

When the Buddha had 
spoken. King Ajatasattu 
said to him: 

"Well, now, sir, I must go. I 
have many duties, and 
much to do.” 

"Please, great king, go at 
your convenience.” 

Then the king, having 
approved and agreed with 



bhagavato bhasitam 
abhinanditva anumoditva 
utthayasana bhagavantam 
abhivadetva padakkhinam 
katva pakkami. 

Atha kho bhagava 
acirapakkantassa ranno 
magadhassa ajatasattussa 
vedehiputtassa bhikkhu 
amantesi: 

“khatayam, bhikkhave, raja. 

Upahatayam, bhikkhave, raja. 

Sacayam, bhikkhave, raja 
pitaram dhammikam 
dhammarajanam jlvita na 
voropessatha, imasmihheva 
asane virajam vTtamalam 
dhammacakkhum 
uppajjissatha''ti. 

Idamavoca bhagava. 

Attamana te bhikkhu bhagavato 
bhasitam abhinandunti. 


what the Buddha said, got 
up from his seat, bowed, 
and respectfully circled 
him, keeping him on his 
right, before leaving. 

Soon after the king had 
left, the Buddha addressed 
the monks: 

“The king is broken, 
monks, 

he is ruined. 

If he had not taken the life 
of his father, a just and 
principled king, the 
stainless, immaculate 
vision of the Dhamma 
would have arisen in him 
in that very seat." 

That is what the Buddha 
said. 

Satisfied, the monks were 
happy with what the 
Buddha said. 



